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"PROVE ALL THINGS." 



To " prove all things," is the advice of one of our 
Lord's apostles*, and there can be no doubt that the 
very things which he recommended should be proved, 
were the things of religious doctrine, called in the 
verse previous, "prophesyings;** and when he added, 
*^ Hold fast that which is good," he must have meant 
by that which is good, that religious doctrine which 
you have proved to be " good." Now, from this ex- 
hortation. Christians might have drawn the obvious 
conclusion, that it is every one's duty to submit the re- 
ligious doctrine which he has been taught to believe, to 
a legitimate proof. But to do this, is the very last 
thing that religious people, and especially those who 
deem themselves religious, are disposed to do. Each 
seems content that his forerunners or cotemporaries 
should prove the doctrine for him. Every one will 
admit that it is our duty to exercise our rational facul- 
ties in the pursuit of truth; also that the Great Author 
of those faculties has given them to us for this very 
purpose; but every one seems to prefer to discharge 
this individual duty by proxy. It is not seen that in- 
vestigation is as necessary to the personal appropriation 
of truth, so as to make it a part of our mental constitu- 
tion, as mastication is necessary to the assimilation of 
our bodily food. 

♦ 1 Thess. v. 21. 

\* 



But then, such investigation pre-supposes the possi- 
bility of changing our religious opinions, and this 
change every one is led by his parents, if they give 
themselves credit for possessing any religion at all, to 
regard as something really shocking ; so that it actu- 
ally comes to this, that as every one is unwilling to 
change his religious opinions, every one is disposed to 
neglect the apostolic injunction to prove all things ; 
"For," says he, "why should I submit the faith in 
which I have been educated to the proof, when I am 
determined never to change it?" Very true! 

We not unfrequently find an adherence to the reli- 
gious opinions in which a person has been educated, 
applauded as something exceedingly meritorious, while 
the abandonment of them is stigmatized as if it were a 
proof of weakness, if not of wickedness. And suppos- 
ing a person not only to abandon " the religion of his 
forefathers," but also to see reason afterwards to change 
his newly-adopted sentiments, the admirers of " things 
as they are," are ready to regard such an " apostate " 
as little better than a pest and outcast of society; nay 
more, some persons will even speak of such an in- 
dividual as if he had set a worse example to his fellow - 
creatures than the drunkard or the brawler. " But is 
there no merit then, it may be asked, in consistency?" 
Undoubtedly there is, if by consistency be meant con- 
sistency of conduct, as implying a uniform adherence, 
in practice, to the principles professed. This, assuredly, 
is the highest degree of merit. Until finite creatures, 
however, are proved to be infallible in their judgment; 
until it can be demonstrated that the first opinion 
formed must, of necessity, be right, — BECAUSE it U 
the first formed, there can be no merit in never chang- 
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ing an opinion. Indeed it appears to be one of the 
deceptions to which fallen man is prone to have recourse, 
— to give to things not really praiseworthy, names and 
descriptions which imply that they are so. Thus a 
bigoted, obstinate, and even stupid adherence to an 
opinion for no better reason than its long standing, is 
dignified with the well-sounding appellation of " con- 
sistency of opinion!" But "He who never changed 
any of his opinions (says an old proverb), never cor- 
rected any of his mistakes." This sentiment is well 
worthy of remembrance. Every one admits readily 
enough that man is liable to fall into mistakes, but al- 
most every one appears to be inclined to plead an ex- 
emption from error in his own particular case. Faults 
he may have, but as to his being in error, it is quite 
an affront to suppose such a thing 1 

Propositions are often assented to in the gross, while 
they are denied in detail, as if a general statement could 
be true, while all the particulars which are involved in 
it are untrue. If we, — if the whole human race, — are 
indeed very liable to error, it must almost follow, of 
necessity, that every individual will fall into an inac- 
curate way of thinking in some particular. But how 
can mistakes be corrected if they are never to be ex- 
amined? And how can an examination of an opinion 
commence, until so much of mistrust of our judgment 
is admitted, as implies the possibility of being in the 
wrong? And why not be wrong in our interpretation 
of Scripture as well as in any thing else ? 

What reliance is to be placed on doctrinal interpre- 
tations merely because they are ancient ? Some Pro- 
testants are great admirers of " cotv^\^\Ai\i^"3 ^^k'l <i»>^>xivQ«v^ 
but what consistency of t\i\a \L\iv\i ^^'^ ^^^^^"3 "^^ 
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Protestant reformers, when they boldly challenged the 
Romish Church with having lapsed into deadly errors ? 
And is it not possible that some of these errors may 
yet remain unremoved? Is it quite certain that the 
Athanasian Creed, for instance, with all its unintelli- 
gible asseverations, deserved to be saved out of the im- 
mense stock of Roman Catholic legends? What said 
"the great Lord Chatham,*' of the church by law 
established? — "That it had a Popish liturgy, a Calvin- 
istic creed, and an Arminian clergy!" If this be a tes- 
timony not to be despised, it is difficult to see what 
merit there can be in adhering without investigation, 
to " the religion of one's forefathers,'* since it is im- 
possible to make any thing more of such an adherence 
than an obstinate attachment to opinions, whether they 
be right, or whether they be wrong! At any rate, it 
is impossible to reconcile this miscalled " consistency " 
with the Apostle's injunction, " Prove all things : hold 
fast that which is good." Nor is it more agreeable to 
his commendation of the Bereans for searching the 
Scriptures of the Old Testament, in order to ascertain 
whether his own conclusions and statements from them 
were accurate. (Acts xvii. 11.) 

But let it not be imagined that we advocate a change 
of religious opinions from mere fickleness, or fondness 
for change, or what is even worse than this, from in- 
terested considerations, or from merely personal feel- 
ings, either friendly to the new, or hostile to the old 
party. The right and reasonableness to make a change 
in religious opinions, however frequently it may be 
exercised, is all that we contend for, and with this im- 
portant proviso, that the change be made conscieutious- 
2jr unci judiciously. When a man comes to mature age, 



it is not only his right to examine whether his educa- 
tional religion be accurately drawn from Scripture or 
not, but it is also his solemn duty to do so, and thus to 
apply to their destined purpose the talents committed 
to his trust by his Creator. What could be said in 
favour of such an address as this to the Giver of all 
wisdom? " I will diligently use my rational powers to 
promote my worldly advantage, but I will not use them 
at all in the pursuit of religious truth, nor to the ad- 
vancement of my mind in intelligence in spiritual 
things." And yet this seems clearly to be involved in 
what is commonly called '* consistency of opinion," as 
meaning an implicit adherence to the opinions of those 
who have gone before us, without the exercise of our 
own powers of reason and judgment upon them. Ad- 
mitting even the system of divinity thus implicitly 
adopted on the authority of others to be altogether 
sound, still, as regards the blind adherent to it indivi- 
dually, it is nothing better to him than "man-made 
divinity," for it is adopted from a blind confidence in 
the supposed infallibility of fallible creatures, without 
any examination worthy of the name, into its grounds 
and evidences. 

It sometimes happens that the noisiest partizans of 
the Bible and " the religion of our ancestors," are pre- 
cisely the persons who are least acquainted with the 
sacred records from personal inspection. If their own 
attachment to the Bible were to be tested by their 
ability or qualification to join in the particular expres- 
sions of attachment to God's truth which are to be found 
in the 119th Psalm, — an attachment arising from dili- 
gent study and delighted meditation^ — \Xi€a TftssS.^^^"^^^ 
ver/ frequently be found to coTi«v%\.mxaex^^^'^^'^^^^* 
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riving a sort of galvanic life from the excitement of 
8elf-wi]l and the love of dominion. 

We hope, then, that we have reconciled the reader to 
a conscientious change taking place in a person's reli- 
gious opinions, and that he is convinced, that such a 
change may be altogether reasonable and legitimate, 
provided it be conscientious. By way of fortifying the 
conclusion that such a change may be perfectly justifi- 
able, we will cite another proverb, — «nd proverbs are 
to a considerable extent the concentration of the com- 
mon sense of mankind;— "Wise men change their 
minds, but fools — ^never 1" 

One of the greatest hindrances to compliance with 
the Apostolic exhortation, is, the universal belief that 
true Christian Doctrine is an unfathomable mystery. 
What a man is sure he can never understand, he can 
have no motive to try to understand by investigation. 
What is in its own nature unintelligible cannot be sub- 
mitted to any proof except that which having proved 
it unintelligible, leaves it to the condemnation of being 
useless. Did the apostle mean to say " Religion is an 
unfathomable mystery, therefore prove it?" Impossible. 
The fact of his enjoining us to prove it, proves that he 
deemed it proveable or capable of proof, and therefore 
not unintelligible. But orthodox believers in mystery 
think otherwise, and therefore n^lect the apostolic 
injunction. 

Where all is mystery and contradiction, no contradic- 
tion can be too large for the capacity of credulous faith! 
No disciple of mystery thinks of asking himself what 
it is that he hears, or whence it is, or what it means. 
A teacher of myaterj wounds no prejudices, he disturbs 
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no partialities, he excuses from the lahour and pain g£ 
real activity of thought, by depreciating reason as a 
false guide, and insinuating that the more rational a 
proposition appears, the more false it is and must be, 
in reality. Such is the man who is regarded by the 
multitude as a religious friend, and a safe guide ! But 
to what is he a friend ? To what but dulness and dim- 
ness of intellect, and a drowsy stupor of the rational 
powers? He is a friend to all that chains down the 
inoraortal mind in darkness, under the pretence of rais- 
ing it to the Fountain of light! Certain it is, however, 
that such friends as these are worthy of those Protest- 
ant Reformers who commenced their work by endea- 
vouring to put out the mental eyes of their adherents, 
that so they might lead them captive hither and thither, 
at their will. Thus an early volume of the '' Evan- 
gelical Magazine" heartily commended the following 
comments of Martin Luther on the Apostle's declaration 
that ** faith is the evidence of things not seen ;" and 
from this commendation any one is warranted in con- 
cluding that it is the opinion of ^Evangelicals," as 
well as of Luther, that the great use of preaching the 
Gospel arises from its not being understood by the 
hearers, and that the less they understand, the more 
they are benefited! Luther says, " The nature of the 
Christian faith requires the preaching of the doctrine 
of election. Faith has to do with things not seen; an.d 
this is one of the highest degrees of faith, — stedfastly 
to believe that God is infinitely merciful, though he 
saves but few, and condemns so many; and that he is 
strictly just, though, of his own will, he makes such 
numbers of mankind necessarily l\«jQ\fe \si ^-wsssNaJcvssp*^ 
Now these are some of tbe uuaeeTi vVxw^* <i1 ^\atf2o.H»j5^ 



10 "prove all things." 

is the evidence ; whereas, was it in my power to com- 
prehend them, or clearly to make out how God is both 
inviolably just [in making such numbers liable to 
damnation !] and infinitely merciful, notwithstanding 
the display of wrath, and seeming inequality in his dis- 
pensations respecting the reprobate, faith would have 
nothing to do. But now, since these matters cannot be 
comprehended by us, there is room for the exercise of 
faith! The truths, therefore, respecting predestination 
in all its branches, should be taught and published. 
They, no less than the other mysteries of Christian 
doctrine, being proper objects of faith on the part of 
God's people."* Such is the Protestant standard of 
the efficacy of an incomprehensible faith! Evangelicals 
delight as much as Luther in the incomprehensibility 
of the things to be believed, whether they agree with 
him in his sense of the apostle's words cited, or not. 
But what could they find to say in support of their 
notion that the value of faith arises from the things be- 
lieved not being understood, when the following words 
of the Lord Jesus Christ, whom they call their Master, 
are set before them? — "When any one heareth the Word 
of the kingdom, and understandeth it not, then 
cometh the wicked one, and catcheth away that which 
was sown in his heart ; this is he which received seed 
by the way side." (Matt. xiii. 19.) And what can be 
more like seed sown on the hard trodden way side, 
than unintelligible contradictory doctrines, which can- 
not possibly be penetrated by the least degree of intel- 
lectual light, and so be raised into the understanding ? 

* This passage is taken from Luther's Answer to Erasmus, entitled 
**De Servo ArbUrio" translated in Haweis's Church History, voU 
a J), 393. 
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And what can be more like the impenetrable way side 
than the prejudiced understanding, which refuses to 
admit the least seed of truth ? In the one case, the 
understanding cannot admit what it professes to believe, 
because it is unintelligible; and in the other, it will 
not admit what it might understand, because self-will 
is suffered to exclude it, it having been fully and finally 
determined, that the understanding shall be kept in 
obedience to faith. Never can unintelligible, contra- 
dictory doctrines be received into the constitution of a 
religious judgment, because they cannot possibly pene- 
trate the understanding. They can only find a place 
without, in the memory, where they lie, as it were, 
close to the lips, whence they come forth like words 
from the mouth of a parrot, unprofitable to the utterer, 
and equally unprofitable to the hearer. 

When a man ventures to declare to his " friends,'* 
that he cannot think that the Scriptures teach so in- 
comprehensible, and therefore so unprofitable a doctrine, 
as that there are three Divine Persons employed in 
governing the universe, and, nevertheless, that all must 
believe that there is Only One God, it is commonly re- 
plied, " the subject is above human reason, and there- 
fore cannot be understood, but nevertheless it must be 
believed, because it is contained in the Bible. Would 
you refuse to acknowledge that grass grows because 
you cannot understand how it grows?" To the justice 
of this reasoning the following objection may justly be 
raised. ** I think your ideas are somewhat confused. 
The FACT that the grass grows cannot be controverted. 
The fact that there exist three Divine Persons, is the 
point in dispute. I know that, aw^^ci^\xv% ^^ ^w>:^~ 
tures plainly to state this to be a ?«iq,\., ^oXoxv^l^^^"^^^" 



12 "prove all things." 

fess to believe in the Scriptures, I am bound to acknow- 
ledge it to be a fact ; but I believe that the Scriptures 
not only do not reveal this as a fact, but do not even 
infer that it is so, bj any fair implication. I am clearly 
of opinion that the passages interpreted as implying this 
fact are not rightly interpreted. I am not presump- 
tuously demanding to be informed how any fact clearly 
revealed concerning Deity is true (and which would be 
the proper parallel to a supposed desire to know how 
the grass grows) : I am not demanding to know how 
God is eternal, omnipotent, omniscient, and omnipre- 
sent : Scripture presents this to me as a fact, and my 
reason is compelled to assent to the truth of the Scrip- 
ture statement, because I perceive that the acknowledg- 
ment of a God, whose existence I am compelled even by 
the dictates of natural reason to admit, necessarily im- 
plies the acknowledgment of those attributes which 
make him to be God. Knowing the fact that God 
possesses these attributes, I know all that is important 
to be known, and I have no curiosity to inquire how the 
fact is, especially as I perceive that that point is too 
exalted for any finite faculty fully to comprehend. And 
could I know as certainly that there are three Divine 
Persons, as I know that grass grows, I should be as 
little curious to find out how these three are united in 
one, so as to make up One God. But while I see no 
contradiction in the acknowledgment of the Divine At- 
tributes, I perceive a direct contradiction in believ- 
ing, not only that there is One Divine Mind or Indi- 
vidual called God, but that in this Individual Mind 
three Divine Persons are contained ! I have seriously 
and diligently examined whether the Scriptures do really 
rerea) this as a fact, and I was led to make tVi\% ItiN^all- 
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gation from a doubt whether it is likely that the Scrip- 
tures should require the belief of such a contradiction; 
and I have finished mj inquiry with concluding that, 
although the existence is plainly revealed of a Father, 
Son, and Holy Spirit, it is not plainly revealed that 
these names mean or imply three Divine Persons. Thus 
I find myself relieved from the burden, for a burden I 
found it, of believing contradictions to be true. The 
question at issue between us is clearly one of Scripture 
interpretation, and thence a question about a fact. But 
you assume the existence of a fact, and the infallibility 
of your interpretation, and you then proceed to prefer 
the altogether groundless imputation, that I am seeking 
to understand a subject above my capacity, and that I 
deny an incontrovertible truth, because it transcends 
my reason. A little reflection will teach you, either 
that you misunderstand me, or else that your treatment 
of me is not ingenuous. Nothing can be really believed 
which is above reason; for, if you will observe, it is the 
fact that God is, and that He is infinite in all his attri- 
butes, which is the object of faith; and since reason 
clearly perceives that this must be a fact, the fact be- 
lieved cannot truly be said, as a fact, to be above reason. 
How this is a fact, is, I admit, above reason, but this 
* how ' is no part of what I am to believe. Your mode 
of stating the case pre-supposes that the Scripture has 
described to us how three Divine Persons are One God; 
also that this description is certainly true, but absolutely 
unintelligible to us, and that I have refused to believe 
it to be true, because I cannot understand it. Now the 
real state of the case is this; — ^you believe, according 
to your interpretation of Scripture^ iVL-aX ^^^^ ^a^ ^^<Sk 
God who consists of tUree "DiV\ti^^«t%OTs^% to.^^^^* 
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lieve, accordiDg to mj interpretation, that there is One 
God, and that He is but One Divine Person, The 
question is purely one of Scripture Interpretation, and 
relates to a fact within the province of reason to inquire 
into. 

How anxiously did the good Doctor Watts pray for 
light to understand the subject of the Trinity, even 
after he had advocated the Tripersonal Doctrine with 
the utmost confidence through the medium of the press ! 
How strongly did he protest after all, that this doctrine 
is no where clearly declared, or even fairly to be in- 
ferred, in any part of Scripture I How intensely did he 
plead with his Maker in the agony of his soul, that, if pos- 
sible, he might be shewn the true meaning of the Word, 
in reference to this important subject of the Divine 
Nature.* Had this excellent Christian been alive 
now, how affectionately and zealously would he have 
embraced ** the Heavenly Doctrine of the New Jeru- 
salem I" Here he would have found the apparently 
conflicting passages brought into such agreement as to 
send forth one beautifully harmonizing strain, to the 
glory of the Lord Jesus Christ, who, even as to his 
Humanity, hath *^ all power in heaven and in earth l" 
He would have seen that both classes of Scripture 
passages relate entirely to the Lord's Human Nature ; 
that those which lay claim to Divine Powers, or the 
Trinitarian's favourite passages, contain the expression 

*" See Dr. Watts's ** Solemn Address to the Great and ever- 
blessed God on a Review of what he had written in the Trinitarian 
controversy," and which is to be found at the end of his "Im- 
provement of the Mind," printed for Rivington, in ISOl. Id many 
later editions this testimony to the nnsatisfactoriness of Orthodoxy, 
in the view of one of the most candid, upright, and intelligent of 
human beings, is prudently suppressed 1 1 
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of his Divine-Human feelings in bis states of Glorifica- 
tion, when He was consciously One with the Father or 
Divinity within Him ; while those Scripture passages 
which express dependance or inferiority, and even con- 
fess infirmity, and which are the Unitarian's favourite 
passages, the Lord uttered during his states of humili- 
ation and temptation, thus conveying the expression of 
His, as yet, infirm human feelings, arising from the 
activity of the infirmity from the mother, and through 
which He seemed to himself, for the time, to be en- 
tirely separated from the Father. It was these feelings 
which moved him to cry out at the last, " My God, my 
God, why hast thou forsaken me ?" How simple and 
how plain the whole of the Scripture passages become, 
when this key to their meaning is obtained ! Not one 
of either class can be spared. Each one is an indis- 
pensable living stone, essential to the stability and 
beauty of the spiritual edifice, the Temple of Divine 
Truth ! The member of the New Church cannot part 
with even one of them. There is not one of them but 
what is dearer to him than his very life ! The Trini- 
tarian's favourite passages reveal the grounds of the 
Newchurchman's dependance upon the Divine Hu- 
manity as his manifested God, for every good which 
he can rightly desire, or beneficially receive ; while, 
on the other hand, the Unitarian's favourite passages 
reveal the astonishing love and condescension of the 
Lord God his Redeemer and Saviour, in going through 
the consciously painful and trying states which it be- 
hoved him as a man to suffer, in order to make His 
Humanity Divine, and the fit medium of pouring out the 
Spirit of his grace upon mankind. Th^ «»ssi<^ %^\5^\.Nn^ 
passages also solemnly xem\tid\i\isi,V)tk»X^«1 ^<awJ2c^ss^ 
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a process of purification which he himself must pass 
through, in order that where the Lord is, there maj 
His servant be. And thus he is led to feel, that he 
must first suffer temptations with his Saviour, in order 
that afterwards, they may be glorified together ! 

In order to induce the reader to exercise this rignt 
and duty of judgment and choice wisely and firmly, the 
following judicious remarks of Dr. Abercrombie are 
presented to his notice. 

*<In the formation of opinions various errors are 
committed. There is a listless vacuity of the mind 
which prevents it from being directed with attention 
or interest to the formation of defined opinions, even 
on subjects of supreme importance. There is a ser* 
vility of mind, which leaves it the slave of mere 
authority, without forming opinions for itself by per- 
sonal inquiry. A regulated mental discipline enables 
us to approach every subject with a sincere and humble 
desire for truth ; to give its due influence to authority 
without being blindly led by it ; to give its due weight 
to every kind of evidence without partial views, or im- 
perfect examination ; and to direct the whole powers 
— ^not to favour, establish, or overturn particular 
opinions, but honestly and anxiously to discover-— 

WHAT IS TBUTH." 

<< As intellectual and moral agents, the great agent 
by which we are acted upon is TRUTH. Truth de- 
rives its power from evidence ; but for the operation of 
the laws of evidence, a suitable state of the mind itself is 
required, and without this, even the best evidence may 
be deprived of its power to produce conviction ! The 
result of evidence upon the mind depends on do^e 
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and continued attention . • • . The chief source of un- 
belief on the greatest of all subjects, is generally to be 
found in a previous moral corruption of the mind. 
It arises from no defect of evidence, but from a state 
of mind on which the highest evidence falld without 
power." 

'^ Beware of a nominal acquiescence in certain 
[alleged] truths, because you have been taught them in 
your infancy, or because they are the established creed 
of those with whom you are connected. Study the 
subject for yourselves. Study it in a regular and con- 
nected manner ; and let every step be a matter of close 
and serious personal inquiry. , Study it under a deep 
sense of its supreme importance, and with an anxious 
desire that the opinions you form shall be consistent 
with truth, and shall embrace the whole truth : and, 
finally, study it with a devout reliance on a light and 
influence from above. It is the part of a well-regu- 
lated mind not only to know truths but to know the 
grounds on which they are believed to be true. ^ Be 
able to give a reason for the hope that is in you.' " 

To these forcible remarks we add, that the reader will 
do well, in going through the following pages, and de- 
ciding on the validity of the statements of reasons pre- 
sented to him, to bear in mind the following fundamental 
truths : — God is One ; — and, — God is good. What- 
ever does not agree with these fundamentals of all 
genuine religious truth, or whatever requires sophistical 
qualification to make it agree with them, CANNOT BE 
TRUE. Let the reader take this unerring touchstone 
in his hand, and fearlessly apply it, reTaaTs&«tN»% ^^^ 
words of the poet : 
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Seize apon troth where'er 'tis ibnndy 
Amoogst your friends, amongst ycmr foe8» 

On Christian* or op Allien gr!Oupd;-r 
The flower *s divine where'er it grows. 

Let him also profit, bj the followiDg judicious remarks 
of Doctor Watts. 

"For the most part people are bom to their opinions, 
and never question the truth oi what their family, or 
their country, or their party profess. They clothQ 
their minds as they do their bodies, after the fashion 
in vogue; npt one of a hundred ever examines his 
principles ! Persons are applauded for presuming 
that they are in the right, and* as Mr. Locke says, he 
that considers and inquires into the reason of things, 
is counted a foe to orthodoxy, because, possibly, he 
inay deviate from some of the received doctrines. And 
thus men, without any industry or acquisition of their 
own, lazy and idle as they are, inherit local truths, or 
the truths of that place where they live, and are inured 
to ascent without evidence ! Thia has a long and 
an unhappy influence ; for if a man can once bring his 
mind to be positive and fierce for propositions whose 
evidence he has never examined, he will naturally fol« 
low this ^ort and easy way of judging and believing, 
and build cdl bis opinions on insufficient grounds." 

The reader is now to be furnished with an easy op- 
portunity of "proving all things" by the exercise of 
his intellectual faculty of comparison ; for which pur- 
pose the religious doctrines commonly called " ortho- 
dox " will be placed on the left hand page ; and the 
doctrines of the New Church, drawn from the Writings 
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of Emanuel Swedenborg, the illustrious Swedish phi- 
losopher and theologian, will be placed on the right 
hand page. In designating the ^' orthodox " doctrines 
" earthly doctrine," and the doctrines advocated in this 
publication ^^ heavenly doctrine," we shall, of course, 
render ourselves liable to the charge of arrogance and 
iUiberality, And yet the designations are but the 
simple expression of our conscientious convictions. We 
certainly do regard the orthodox doctrines as perver- 
sions of the Sacred Oracles, and, consequently, as a 
heterogeneous system of ''man-made divinity," — a 
system of earthly doctrine, therefore; and we certainly 
do regard the doctrines delivered to us in the Writings 
of Swedenborgy as being precisely what he names them 
lumself, and, as w^ believe, by divine command, — '' the 
heavenly doctrine of the New Jerusalem," the New 
Jerusalem signifying a New Church, predicted in the 
Revelations to be established on earth at the Second 
Advent of the Lord Jesus Christ. This period we be- 
lieve has arrived. The Lord is now making his Second 
Advent into the human mind, in power and great glory, 
in the clouds of the Literal Sense of the Word, by the 
opening of its spiritual sense, through the instrumen- 
tality of the Swedish Seer ; to his writings, therefore, 
we affectionately refer the reader, believing that in so 
doing, we are endeavouring to do him the greatest 
service which one man can render to another. 

The reader will please take the trouble of compar- 
ing each ccmtrasted article in the following pages ; 
and afterwards, of reading the left hand pages entirely 
through, and then the right, by which he will obtain 
a clear and coherent idea of the Orthodox, and also of 
the New Church system of Fait\u 
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The Mysteries of the Orthodox Faith. 

1. Although there is but One God^ it is not incon- 
sistent with this belief to confess that there are thbee 
Separate Objects of Worship^ or three separate Divine 
Minds, or Divine Persons, each possessing an inde- 
pendent Divine Will and Understanding, and each of 
whom by Himself is Grod and Lord. 

2. Although each person is possessed of separate 
Divine Attributes, and is God, and is to be thought 
of as God, independently, and by Himself, He must 
not be called a separate Gt)d, for this would be to ac- 
knowledge three Gods, and this would create scandal. 
It is allowable to use the word '^ GrOD " in prayers and 
discourses, and also in common conversation, either to 
mean One Person, or Three Persons, as may be found 
convenient. 

3. Although Jehovah some times means the Father, or 
First Person only^ whose Son is called " the Son of the 
Highest," that is, of Jehovah the Father, yet it is to 
be believed that there are three Persons in Jehovah, 
but not in Jehovah the Father ; it is not to be said that 
there are three Persons in the Father, because He is 
but one of the three. Some times Jehovah means all 
the three Persons, and sometimes each of them sepa- 
rately ; and sometimes the First Person only. In the 
former case, the Persons are said to be t» Jehovah, and 
then the second is not to be considered as the Son of 
Jehovah, because that would make Him the Son of 
Himself, or else would make Jehovah to be the First 
Person only. This latitude of interpretation is found 
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The Truths of the New Church. 

1. There is One God who is One both in essence 
and in Person, even our Lobd Jesus Chbist, who is 
the Eternal Jehovah manifested in a Divine-Human 
Form, so that the whole Trinity centres in Him, and 
thus " in Him dwelleth all the fulness of the Godhead 
bodily." John x. 30. 

2. The Trinity consists of three Divine Essentials in 
One Divine Person; the Divine Spirit or Soul of Jesus 
Christ is the Father, His Divine Humanity or Body is 
the Son, and His Divine Operation or Proceeding In- 
fluence is the Holy Spirit. Whenever a Christian uses 
the word " God," he ought to think of the Divine Form 
or Humanity, named Jesus Christ, in which is the 
Father or Divine Essence, and from which is the Spirit. 
John zvi. 14, 15. 

3. The Father of our Lord Jesus Christ was the 
Eternal Jehovah, and " the Son " was so conceived as 
to be in no wise separate from the Father, but One with 
Him individually; so that the Father and Son are One 
Person as the soul and body of man are one. So far 
as the Son, according to the common law of nature, 
bore the image of the mother. He was not as yet Divine; 
but inasmuch as He put off that image in the world by 
successive steps, and put on, in its place, the image of 
Jehovah, the whole Humanity was gradually made 
Divine and Jehovah, by union with the Divine Nature 
which dwelt in it, and from which it originated. And 
inasmuch as that which continuously '^To^^^^'a» Vt^^s^. 
God is God, therefore the Holy SmYit^xo^^^^vcv^'^^^^^ 
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to be Tery convenient. Sometimes also it is s^d by 
Trinitarians, that there are three Persons in God; at 
others, there is " One God in Petsons three *^ also that 
God, is three Persons ; but what these differing phrased 
specifically mean is not to be inquired into, because, if 
tried by any parallel expressions iti common use, they 
must appear inconsistent with, and contradictory to, 
each other. Mysteries can only be adored, by keeping 
the eyes of the mind firmly closed. 

4. Although the Second Person is called " a Son,** 
which implies a beginmnff, He must, nevertheless, be 
confidently declared to be an Eternal Divine Person, 
whether any contradiction be perceived herein or not ; 
and notwithstanding it is said that the Son had no 
existence as a Son, until born of Mary. Luke i. 35. 

5. Although the three Persons held a council about 
the fall of man, it is not to be supposed that either 
could gain any information from the other, because 
each by Himself was God and therefore all- wise; neither 
is it to be supposed that they consulted for nothing. 

6. Although from the circumstance of man, who is 
but One Person, being created in the image of God, it 
might be argued that God must also be but One Per- 
son ; for that if God be three Divine Persons, every 
man, in order to his standing in Gk>d's image, must be 
three Human Persons, since a being who is but one 
Person can be no likeness to a Being who is three Per- 
sons, — this argument is not to be regarded. But 
should it be demanded by an objector wherein the like- 
ness of man to God consists, whether, since it is not a 
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the Divine Hamanity, as Well as the Divitte HulEnanitj 
and Indwelling Divinity, is Jehovah. Hen<^ it appears 
that since his Incarnation, Jehovah has three Essentials, 
each of which is Himself, and therefore is Jehovah, 
namely, the Essential Divinity, the Divine Humanity, 
and the Divine Proceeding of Operation. Before the 
Incarnation, the Divine Trinity consisted of the Divine 
Love, the Divine Wisdom, and the Divine Operation, 
like will, understanding, and operation in man. 

4. The Son of God is the Humanity born in time of 
the Virgin, and begotten of the Father by the Opera* 
tion of His Hdy Spirit. While the Lord was in the 
world, He sometimes spake as*the Etetnal Word or 
Wisdom of the Father; and sometimes as the same 
Word, but as " made flesh " in time, 

5. Jehovah from his Omniscience foresaw man's fall 
and all its sad consequences, and provided the remedy 
of Redemption, to be effected in the fulness of time. 
The same love that moved Him to oteate, moved Him 
to redeem mankind. 

6. Man was creaited in the image of God by his hav- 
ing a will receptive of the Divine Love, an understand- 
ing receptive of the Divine Wisdom, and active powers 
capable of co-operating with the Divine Operation. 
Before the incarnation of Jehovah the Divine Trinity, 
into the imaege of which man was created, was in first 
principles, but by the assumption and glorification of 
Humanity the Divine Trinity descended into last prin- 
ciples. In its former state, the Divine TtvwA:^ tsssc^ \sr. 
compared to that existius la wx wv^,^ ^^^ '^^'^ "^^ 
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personal likeness, it be a mental likeness to the angry 
vindictive First Person, ovy the never-angry Second 
Person, or, the sanctifying Third Person? it were best 
to evade the question. 

7. Although the Son of Grod had two Fathers, one 
from eternity, — the First Person ; and one in time, — 
the Third Person ; (see Bishop Pearson on the Creed ;) 
or, in other words, although the Father was the Father 
of the Son's Eternal Divinity, and the Holy Ghost was 
the Father of his Humanity, yet " the Father " always 
and exclusively means the First Person only, — of whose 
paternity however no idea can be formed, — and never 
means the third Person, whose paternity is described 
in Luke i. 35. 

8. Although the Tripersonal 2>oc6^ne admits the Son 
of God to have had two Fathers, it is always to be con- 
sidered that He had but One ; and that whenever he ad- 
dresses " The Father^ He does not mean the Third Per- 
son, the Father of his Humanity, but theFirst Person, the 
Father of his Divinity ; thus, for instance, when He ex- 
claimed, "Father, into thy hands I commend my Spirit," 
He did not mean the Father of his Humanity, the 
Third Person, but the First Person : It would, how- 
ever, be impossible to shew, upon the Trinitarian hy- 
pothesis. Why the term Father should always be taken 
to mean the First Person, and not the Third, — except 
that the understanding of it to mean the Third would 
derange the whole scheme of the Tripersonal Atone- 
ment, and that is a sufficient reason for understand- 
ing the Humanity of the Second Person (under its sense 
of weakness and suffering) as never addressing its own 

\.C<mtiiMMd ia p. ^^ 
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natural body; but, in its present state, it may be com- 
pared to that existing in a man m the toorldf who is a 
spirit inhabiting a natural body, formed of the lowest 
natural principles and forms. 

7. In the Incarnation of Jehovah, his Divine Pro- 
ceeding, called the " Holy Spirit," and the " Power of 
the Highest," animated the rudiment of a Human Body 
or Humanity taken from the virgin; and the Holy 
Spirit, which is not to be thought of as any thing 
separate from the Highest whose Power it was in 
operation, dwelt in the Humanity, and thereby Jehovah 
dwelt in it, until it was fully glorified, and then the 
Holy Spirit proceeded from, and through, the Divine 
Humanity. John xiv. 17, 18. 

8. The Operation of Jehovah caUed the " Spirit of 
God," was one and the same in all things, and on all 
occasions, and when it is said that God <* created all 
things by the Spirit (or breath) of his mouth," and also 
when it is said that the '' Holy Spirit came upon the 
Virgin Mary," it is to be understood that Jehovah the 
Father operated from Himself as the Creator and Re- 
deemer, and not that His Proceeding Spirit operated 
as a Divine Person distinct from Himself. It was be- 
cause by the Holy Spirit is to be understood the Opera- 
tion of the Father, or the Father operating, that the 
Lord Jesus Christ always meant by His Father, not 
any Divine emanation separate from the Father, but 
the Eternal Jehovah, Who first became His Father 
when He begat Him by an emanation from Himself; 
and Who, as He begat His Humanity, contv\\\»ik<j ^(^- 
tained It, both during Its life ia t^iQ "wotV^ «cl^AN» ^^^'^^ 
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Father, the Third Person, by the term Father, but only 
the First Person, who waa not its Father, but otily the 
Father of the Divinity of the Second Person. 

9. Although it is said that *' it pleased the Father 
that in Him (the Soh) should all fulness dwell ;*' and 
although it is said, that the Father gave to the Son His 
Spirit (or the Third Person) without measure, yet it is 
to be believed that the Soil Himself had all fulness from 
eternity, and therefore, being full, could receive no 
further fulness, either from the First or the Third Per- 
son. The meaning then of the above Scripture decla- 
ration is a mystery ; and, happily, the cloak of mystery 
Is large enough to cover over every possible difficulty 
or palpable contradiction. It is therefore in vain that 
the "heretic" reasons, that the whole tenor of the 
Lord's words proves the inaccuracy of the Tripersonal 
hypothesis, and shews that He did not speak of Divine 
Persons, but that he personified Divine principled, as 
He indeed eipressly declares, in John xvi. 25, by say- 
ing, '* These things [concerning the Father and Son] 
have I spohen unto you in parables,** (Marginal 
reading.) 

10. Although when in the world the Second Person 
had a Divinity exclusively and independently His ownj 
and so possessed Almighty Power independently of the 
other two Divine Persons, that was no reason why He 
should not uniformly, as it were, forget, and pass by 
His own Divine Power, and be obliged to pray for 
aid to the First Person ; for it is to be observed, that if 
he was not obliged to do this, and if there was no need 
for Him to do so, in consequence df his being entirely 

\.C<mtUiuedtel^^9^ 
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of death in the tomb) not suffering It to see corruption, 
tnd Anally raised It from the dead to an indissoluble 
union with Himself. 

9. The J^umanity Aamed Jesus Christ, so far as It 
was not as yet fully Divine, was wholly dependant on 
the Divinity of the Father, which operated to make 
the Humanity the Infinite possessor of Its own fulness. 
This It received when It became fully glorified by the 
Divinity, or the Father's own self, by a plenary union 
therewith. So far as the sense of dependance or infe- 
riority existed with the Lord, he declared, that as to his 
Humanity, He coilld do nothing of Himself, and that the 
Father both furnished Him with work to be done, and 
power to do it ; bat so far as the Humanity was made 
divine, and thus possessed Divine Power by union with 
the Divinity, the Lord declare the fact by such de- 
clarations as the following : " All things that the Fa- 
ther hath are mine;" "As the Father raiseth up the 
dead and quickeneth, even so the Son quickeneth whom 
He will;" ** As the Father knoweth me, even so know 
I the Father ;" " All power is given unto Me in heaven 
and in earth ;" " I am TfiE Truth and the Life." 

10. The Son had indeed a Divinity of His own, but 
it was the Divinity of His Humanity: this he had, 
firsts by virtue of His conception from the Divinity ; 
and, secondlyy by virtue of the states which He ac- 
quired by co-operating with the Operation of the Di- 
vinity within Him called the Father. The circum- 
stance of the Lord sometimes praying to the Father, 
arose from his passing through states of Rwvc^^^v^^^ 
during which the Divine thVnaa oi Vv^lSL\wsi'M».V3 ^'^^^'^^ 
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dependant on the Father, his prayer was nothing more 
than a dramatic action, performed for the sake of 
eflfect. See John v. 19, 30. 

1 1. Although the Son prayed to the Father like a 
common man, and just as if He had no Divinity at all 
of His own ; and although when He confessed that He 
was entirely dependant on the Father for all things^ He 
proclaimed that He had neither will nor judgment of 
His own, either belonging to his Humanity, or His 
Divinity, and could neither do works, nor utter words, 
of Himself; and although it is said that "He was 
raised from the dead by the glory of the Father," yet 
whoever, on the alleged ground of these facts, shall pre- 
sume to deny, that the Son was a Divine Person co-equal 
with the Father, shall perish ! And yet while this co- 
equality is acknowledged, it must also be acknowledged, 
that the Divinity of the Son was powerless of Itself, and 
derived all Its will and judgment, and even Its life from 
Its co-equal, the Father ; but no one can tell whether 
from the Father of the Son's Humanity (which alone 
was infirm ;) or the Father of His Divinity (which, 
although It was Almighty either could not, or would 
not, exert Its power to help Its Humanity.) Although 
all the weakness confessed be allowed to belong to the 
Humanity only, the difficulty still remains. Why did 
not Its own Almighty Divinity render It aid ? Also, 
supposing Its own Divinity inoperative, why did not 
the Humanity apply to Its own Father, the Third Per- 
son, rather than to the First Person, who was not Its 
Father. These difficulties are insurmountable. 

12. Although it is said that the three Divine Persons 

VContiDued ia p. V^^ 
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united Him with the Father were hidden from view, 
and the infirmities inherited from the mother were alone 
present to his consciousness. 

11. It was in temptations that the Lord prayed 
to the Father, for then, as is the case with the man 
who is regenerating, he was not in the conscious- 
ness of the Divine good acquired in his Humanity, 
but only of the hereditary infirmities from the mother, 
brought into activity by the tempter. He did not 
have recourse to his own Divine acquisitions for the 
same reason that a Christian under temptation does 
not seek refuge in his spiritual attainments, for these 
under the dark cloud of temptation so perish from 
view, that it is as if they existed not. In like manner 
the Lord perceived in temptations only the activity of 
his maternal, and not of his paternal qualities and 
nature. Thus was He led to express all those convic- 
tions of his dependance on the Father which are found 
in the Gospels. But when he was not in temptation, 
and possessed the consciousness of the Divine things 
existing in His Humanity, and by virtue of which He 
perceived his union with the Father, He then held 
language quite the reverse, saying, <'A11 things that 
the Father hath are mine ;'* '^ I and my Father are 
One ;" "Whoso seeth me seeth the Father." When 
the Lord's two opposite states which he passed through, 
called states of Humiliation and Glorification, are 
rightly understood, all difficulty vanishes in interpret- 
ing the apparently contradictory declarations which 
He made on di£ferent occasions. 

12. The whole Deity waa inc«LTii«Ajft m^^^^^vso. ^^Sn^ 
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have but One Gsaence, which is a mystery (or, in 
Other words, an uniiiteUigible or unmeaning statement, 
incapable of definition), jeA one of the Persons, or a 
third portion of the Divine Essence, could be incarnate, 
without the two other Persons or parts of the Indivi- 
sible Essence being so ; but this is a mystery, and the 
greater it is, the mpre adorable. . 

13. Although it be true, that *^As the reasonable 
soul and flesh is one man, so God and man is one 
Christ,'' it is nevertheless to be believed, that Jesus 
Christ had a human soul and body as well as his own 
personal Divinity, or soul in chief : and no repugnance 
tp this belief is to be allowed on the ground that it 
assigns to Him at the same time two incompatible 
essences or souls, the one finite, the other infinite. 

14. Although the Son of God, born of Mary, de- 
clared, that He proceeded forth and comid from Grod as 
His Oni^ b^otten Son ; and although a Son always 
resemblea his Father in nature, and the resemblance in 
the Lord's case was so perfect that He said, " Whoso 
seeth me seeth him that sent me^" the Lord's Humanity 
or Body is to be thought of as being neither like 
Father nor mother ; for, being merely human, it had 
no Divinity like its Father ; and no hereditary evil 
like its mother ; it was merely human, but immaculate, 
like Adam. The Humanity of Jesus Christ is there- 
fore not divine, and consequently not an Object of wor- 
ship, but only His Divinity, notwithstanding that Eis 
Humanity is the Divine Father manifested and seen. 

15. Although the three Persons are identical in 
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Jesus, and was the Divine Essence or Soul to his Hu- 
manity, Jesus therefore referred all his powers and 
acts to the Father who dwelt in Him, and acted hy 
Him; just as all the acts of the hpdy of man are refer- 
rible to his soul or essence; and as the body cannot act 
of itself, so neither could the Humanity of the Lord act 
without his Divinity, called the Father. 

13. It was because the Lord had no finite essence or 
soul, but only the Infinite Divine Essence, that he could 
make his Humanity Divine, because it is the ceaseless 
tendency in the essence or soul to make its body like to 
itself, and thus to render it the corresponding instru- 
ment of its purposes. It is a universal principle, that 
such as the essence pr soul is, such is the essential 
quality of its form or body, 

14. The Son of God, as such, bore interiorly in His 
Body the Divine image of His Father; and as the Son 
of Mary, he bore exteriorly the image of her fallen 
nature, which encompassed the paternal image: thus 
the Humanity, by birth, was interiorly and essentially 
divine, and by virtue of this could be made exteriorly 
divine also, in proportion as the paternal and divine 
image superseded the maternal and finite image, which 
was the result of the Lord's continual victories in 
temptation. Thus it appears that the Lord's Humanity 
by birth was neither wholly Divine, nor wholly imma- 
culate, but capable of being made whoUy Divine ; and 
having become so, It is the only proper and conceivable 
Object of a Christian's worship. 

15. God in his Inmost Esseu(i^\j«vii^^^TfikSi^^»^'^^^ 
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nature and thence in quality, and bad but One Essence, 
yet at the very same time that one (the First) was angry 
at man's sin, the other two were not angry; but one 
was merciful actively, and the other passively; and 
thus the undivided Essence was divided against Itself; 
but this is a mystery. 

16. Although God is eternal and unchangeable, and 
all his attributes and qualities are, like Himself, eternal 
and unchangeable, it is convenient to except from this 
statement of eternal attributes the anger of God, which 
began to be when man sinned, and ceased to be 
when his sin was punished in his substitute, — ^although 
it sHU bums hot against unbelievers. Should it be 
objected, that God could not be made angry by a sin 
which He eternally foreknew, for if it could make Him 
angry at all, it would have done so from his first know- 
ledge of it, that is, from eternity, and so He would 
have been eternally angry, and being unchangeable, He 
must remain eternally angry ; — should this objection 
be raised, it must be stigmatized as a cavil, and so be 
dismissed. 

17. Although God {here the First Person) '* bathed 
His sword of vengeance in the blood of his well-beloved 
Son," and perceived his groans of agony under the 
sufferings inflicted for man's sin '^ as a sweet-smelling 
savour," God must not be thought of as lacking mercy ^ 
supposing Him to have tailled those su£ferings ; nor, 
as lacking potoer, supposing Him to have been neces^ 
sitated to inflict them. 

18. Although anger and vengeance in man are 

IGontiMmed in p. 84.] 
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Love, yea, LoTe liself, His Humanity is necessarily the 
self-same Love in its form or manifestation, and his 
Proceeding Holy Spirit is the self-same Love in opera- 
tion; and thus die Divinity, Humanity, and Divine 
Proceeding, are One in Essence and in Person. Grod 
is Life, and Life, as to its qualify is Love. 

16. God being in his moving principle or motive, 
and thus in his essential nature, nothing but LOVE, 
no such infirm passion as anger can possibly find a 
place in the Divine bosom. Anger is, indeed, attributed 
to Gk>d in the Scriptures, but this is spoken according 
to the appearance presented to persons who are in the 
obscurity of an inverted mental perception, being im- 
mersed in the darkness which accompanies the dominion 
of evil. It is in accommodation to the mental weak- 
ness of man in his yet unr^enerate and selfish state^ 
that the Scripture represents Grod as being ^' angry 
with the wicked every day;" — it is because Grod is such 
in the disordered apprehension of those who cannot but 
conceive of Him as being like to themselves, that the 
Word represents Him as wrathful and vindictive. 

17. The obedience of Jesus unto death was as a 
sweet smelling savour to the Divinity within Him, be- 
cause He was to be ''made perfect through suflfering," 
and to be ** greatly exalted,'' by His Humanity being 
made Divine. The sufferings of Jesus were not penal 
but purificatory of his Humanity from the infirmities 
derived from the virgin, and which were finally and 
fully put off on the cross. John xvii. 19. 

18. There can be nothing in God \n&Kv\.^i -5r\^^2o. 
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wicked passions, in Grod they are ditine virtues, and 
are to be honoured and reverenced as such ; but they 
are by no means to be imitated in carrying out tli^ 
comniand, " Be ye perfect us your Father in heaven 
is perfect." Although God made.man in his own image, 
he is not to be His likeness in this Divine particular. 
Should any one point out that Jehovah declared by the 
Prophet, '' Fury is not in me," let it still be insisted 
on that fury is an essential Divine attribute. 

19. Although the Father had a right to demand to 
inflict vicarious penalties on his co-equal Son, by send- 
ing his Son to suffer death, the Son had no right to 
demand to inflict them on his co-equal Father ; never- 
theless the Son, although thus inferior to the Father, 
is to be considered as entirely co-equal with Him, for 
if not co-equal, He could not be Divine at all. Con* 
cerning this co-equality, consult the Athanasian Creed. 

20. Although the Father's justice demanded satis- 
faction, and the Son's did not, it must not be thought 
that one had more "justice " than the other ; and al- 
though the Son shewed mercy where the Father took 
vengeance, the mercy of the Son is to be deemed as the 
mercy of the Father, and the vengeance of the Father 
as the vengeance of the Son ; lest the doctrine of co- 
equality and identity of essence should be violated. 
The reason why the mercy of the Third Person is never 
supplicated, nor his vengeance deprecated, if he really 
have the same qualities as the other Persons, is a 
mystery not to be inquired into : it is the custom of the 
Orthodox ; and that is enough. 

l€kmtimieainp,K.} 
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was not designed to be in man finitely. Our glorified 
Saviour, who was made unto us of God (by the trans- 
cription or sealing of the image of the Father in the 
Son) wisdom and righteousness, is in all things to be 
imitated. What the Father was in first principles, the 
Son became in last principles (called "flesh"); and 
what the Son is in an infinite degree, that must his 
true disciple become in a finite degree, by the obser;^- 
ance of his commandments. 

19. The inferiority of the Son to the Father, or of 
the Humanity to the Divinity, continued only so long 
as infirmity derived from the virgin remained in his 
Humanity; after this had been entirely put ofi*, at his 
resurrection, entire oneness precluded inequality; com- 
paratively as the soul and body are equal, because each 
mutually and reciprocally possesses the powers of the 
other. 

20. Divine Justice is the undeviating pursuit of 
man's good, originating in that infinite and unwearied 
Love which first prompted creation, and which invari- 
ably proceeds according to those unchangeable laws of 
unerring Wisdom which from the beginning were esta- 
blished. There are no such qualities in the Divine 
Nature as vindictive justice, or wrath, for such qualities 
imply the absence of foresight, or being taken by sur- 
prise, which could not possibly be the case with a Being 
to whom all things are foreknown, and who necessarily 
provides according to his unerring foreknowledge, and 
not according to contingencies arising from man's con- 
duct and liability to change. 

VOwUlnuftat ilk v-'*i^ 
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31. Although the First Person would not forgive 
man's sin without receiving satisfaction, while the 
Second and Third, co-equal and equally perfect Divine 
Persons, desired no satisfaction for the offence as against 
them, they are All Three to he thought of as heing some- 
how or other of the same mind, for otherwise they could 
not he equally perfect 

22. Although the Second and Third Persons de- 
manded no satisfaction for man's sin, they must not be 
thought of as having less 'abhorrence of sin than the 
First Person; for although three equally wise men 
would see any plain moral question in the same lights 
Divine Person3 are not to be bound by any imaginable 
law, and are therefore at liberty to differ with each 
other, and to view a matter in different and opposite 
lights, without any impeachment of their unerring 
judgment. Should any one allege that the word 
"satisfaction" is not to be found in the New Testa- 
ment ; ncH* anything like the doctrine it implies ; and, 
farther, that the word <' satisfaction " presupposes 
injury done, and no one can possibly inflict injury upon 
God, that is, upon Infinite Perfection, — should such 
reasonings be urged, they are not to be regarded. 

23. Although the Mosaic sacrifices were not vica- 
rious, and were never accepted for sins to which the 
forfeiture of life was annexed, they are to be deemed 
as exactly typical of the vicarious sacrifice of *'tbe 
Lamb of Grod " for »ns of all kinds, as well ^'sins unto 
death " as '< sins not unto death." The Soriptores do 
not make the sacrifices vicarious; but the Rabbi«% 
borrowing from the idolaters, did so ; and orthodoxy 

{Continued in p. d».} 
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21. God being essential Love and Mercj, desires to 
forgive every one's sin, but his forgiveness can take 
effect only according to the unchangeable laws of his 
own Divine Order, as revealed in his Word, and which 
laws provide, that every one shall become the recipient 
of Divine Love and Mercy in proportion as he obeys 
the Divine commandments. 

22. The Lord the Creator and Saviour seeks no 
satisfaction /or sin; but He seeks the satisfaction of his 
own Love, that is, the satisfaction of his desire to re- 
move evils, and, by means of man's repentance, to save 
him from his sins, and thus to avert their unhappy 
consequences. It is thus that ^' He sees of the travail 
of his soul and is satisfied" (Isaiah liii.). His love 
seeks satisfaction in willing good to man ; his wisdom, 
in devising it ; and his power, in operating it. Love, 
wisdom, and power, which are the three essential at- 
tributes of Deity, are unceasingly active in promoting 
the eternal good of every one, according to his state 
and capacity, and agreeably to the constitution of his 
mind as a free and rational agent. God has no plea- 
sure in the death of the wicked; but he has pleasure in 
his conversion and salvation. 

23. The Mosaic sacrifices were representative of the 
pure spiritual worship to be offered up by the Lord's 
Humanity, and his true disciples; and, specifically, of 
the worship originating from that principle which was 
represented and signified by the animal offered. They 
were typical of the Lord's perfect righteousness ; and 
of his '' obedience unto death," as the consummation of 

a life in which He always dli XVlo^i^ >iJwvTv^ ^^wss^a^ 
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requires that the Rabbinical traditions, in this respect^ 
should take precedence of Scripture. 

24. Although " God is faithful B.nd Just io forgive us 
our sins," because we believe in His unjust punishment 
of His Son, it is still to be believed that ^* a God all 
mercy is a God unjust," and that justice and mercy 
were incompatible in God, until harmonized by the in- 
justice of punishing his innocent son. (But see Ps. 
Ixii. 12 compared with Matt. i. 19.) 

25. Although forgiveness is stated in the Scripture 
just quoted, to be an act of God's ^w^^e (I) God would 
be unjust to Himself — were he to forgive mankind ex- 
cept on condition of their believing that He would not 
forgive them, and therefore punished them by proxy ; 
for the true Orthodox view implies that God was de- 
termined not to forgive or forego punishment, but to 
punish some one in vindication of his own glory; and 
whether the innocent or the guilty, does not appear 
to have been a material consideration 

26. Although " God is Love," it is nevertheless to 
be believed, that the Father brandished his flaming 
sword to destroy mankind in the fierceness of his anger, 
and when his beloved and compassionate Son stepped 
between man and his destroyer, that He plunged it into 
his innocent bosom ! There is nothing contradictory 
in this ! 

27. Although God is unchangeable in his nature and 
purposes, that is to be deemed no reason why He 
should not ''change from wrath to grace when his 

\(Ckmtirvu«d \n p. 40.1 
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pleased the Father (John viii. 29), and thus offered a 
continual " sacrifice of a sweet smelling savour." 

24. Justice and Mercy are but Divine Love viewed 
in two different aspects. God is infinitely just in per- 
forming the promise of his Love and Mercy; from 
which it appears, that a God a//-mercy is a God cUl^ 
just. Were the Infinite not to shew mercy to His 
necessarily frail finite creatures. He would be infinitely 
unjust, 

25. God, in creating and governing the universe, 
has no private ends, nor selfish views; and when it is 
said that he created or rules " for his own glory," it is 
meant, that he created man to exercise and manifest 
His most pure love, and disinterested desire to benefit 
his creatures; such manifestation being the most glori- 
ous feature in the Divine character that can possibly 
be conceived of by rational and benevolent beings, 
bearing the Divine image. (Concerning the glory of 
G^d, see Exod. xxxiii. 18, xxxiv. 6, 7; Pro v. xix. 11.) 

26. Since God is a Creator and Preserver, He can- 
not also be a Destroyer, for His Holy Nature cannot be 
the seat of contradictory passions or principles. The 
Son is called beloved of the Father to indicate his per- 
fect righteousness, for nothing but righteousness can 
be an object of love to an all-righteous Being. (See 
John iii. 35, v. 20.) 

27. God is incapable of any change of purpose or 
view; He is "the same yesterday, to-day, and for 
ever." All change is in the ct^atxit^^^V^ix^^svxiXsiOs.^ 
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Son's blood was sprinkled on his burning throne," and 
as a consequence change his unchangeable decree of 
wrath and destruction against man, for one of forgive- 
ness and salvation. Forgiveness is understood by 
Evangelicals as a change taking place in the feelings of 
the Unchangeable God towards sinners ; or as a change 
from frowns to smiles. 

** Rich were the drops of Jesn's blood 

That calmed his fW)wiiiDg face. 
That sprinkled o'er his burning throne. 

And turn'd his wrath to grace." 

Watts, Hy. 108. 

28. Although the Father decreed endless punish- 
ment at the fall against Adam and all his posterity. 
He foreknew that His Son would induce Him to alter 
His purpose, and revoke His decree, by sending him to 
suffer in man's place ; but it is not at all inconsistent 
to believe that God in his holy wrath against sinners, 
decreed an endless punishment which He, nevertheless, 
all the while, knew would never be inflicted on the 
offending parties, and their posterity. It must not be 
asked how Gt>d could purpose that which He foreknew 
would never happen ; or decree that which He did not 
purpose, merely to scare man into obedience. 

29. Although only the finite part of the Second Per- 
son could suffer punishment, the suffering is to be re* 
garded as involving infinite merit; and which infinite 
merit constitutes such an inexhaustible fund, that it 
never can diminish, however numerous the claimants 
upon it, who, by trusting in it for their salvation, ob- 
tain an interest in it. 

COoNtiiMMdl in p. 42.] 
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because he possesses a finite, mixed, and progressive 
nature. Grod unchangeably presents blessings to man; 
and it is only necessary that man should change from 
being a rejecter of them through sin, in order to his 
becoming a receiver of them through righteousness. 
God never decreed that the punishment inseparable 
from sin should await man any longer than the continu- 
ance of his impenitence and wilful disobedience to 
known divine laws. Forgiveness of sin is not a change 
in God, but a change in man, by which he forsakes sin^ 
or does the work of repentance. 



28. ijod knew, when he made man capable of choos- 
ing good, by giving him the human characteristics of 
Hree^will and rationality, that the gift would be liable 
to abuse by his choosing evil in preference to good, and 
falsehood in preference to truth. But it would not 
liave become the character of Pivine Love and Wisdom 
to withhold the capacity of realizing the good, because 
of the accompanying and contingent danger of falling 
into evil. God foresaw the fall, and He so provided 
for man's surmounting it, as that the good resulting 
from his creation should almost infinitely exceed the 
evil. 

29. The suflferings of the Lord were infinitely meri- 
torious on account of the divine purity of the motive 
which actuated Him in submitting to them, namely, 
the salvation of the human race. The righteousness 
thus acquired by, and in, his Humanity, is actually im- 
parted to the righteous by his proceeding Holy Spirit; 
and thus they are saved from their «im!&. 
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30. Although it be an unjust and inexcusable act 
amongst men, to punish a good man in the place of a 
bad one, we are to remember, that " God*s ways are 
not as our ways," and therefore what is bad in us, is 
good in Him. This consideration will shew^ that his 
justice was eminently displayed in punishing his inno- 
oent Son in the place of guilty man. Yes ! the justice 
of one Divine Person became satisfied, by inflicting an 
injustice on another Divine Person ! And this is called 
an adorable mystery! 

31. Although Redemption means that man was re- 
deemed from the fierce wrath of the First Person by 
the merciful interposition of the Second, that is not to 
be considered as opposed to the statement that '^ God 
so hved the world as to give his only begotten Son" to 
save it ; or to the statement that " the Son of God was 
manifested that he might destroy the works of the 
devil," by "bearing witness to the Truth" (John 
xviii. 37). 

32. Although man paid the full penalty of all his 
sins in the person of his punished substitute, it is 
nevertheless to be believed that Gwl freely, and of 
mere mercy, remitted the whole debt without any pay- 
ment, and forgave the whole sin without any punish- 
ment ; and man must not thank God for punishing 
him by Proxy, which was the real case ; but for for- 
giving him without punishment, which was not the 
case. 

33. Although the Apostle days that "God was in 
Christ reconciling the world unto Himself," and thus 

\.ComUinued«Ap.44.1 
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30. The Lord suffered, the just for the unjust, com- 
paratively as the righteous, in their endeavours to 
benefit the wicked, are sometimes obliged to submit to 
receive injury themselves. It was thus that the 
Apostles exposed themselves to death in order to save 
jjouls by the preaching of the Gospel; and it was thus 
that the Good Shepherd laid down his life for his sheep. 
He suffered for them, not in the way of punishment, 
but because such suffering was necessary to be endured, 
in order to their redemption. 

31. Redemption consisted in the deliverance of man- 
kind from the dominion of the powers of darkness, by 
whom they were held in captivity, and who, by posses- 
sing men's bodies as well as minds, threatened them 
with universal destruction. By overcoming the in- 
fernal hosts in temptation, the Lord removed them from 
man, and thus restored him to the enjoyment of spiritual 
freedom, and the free exercise of a rational choice. 
(See 1 Ep. John iii. 8.) 

32. The Lord Jehovah, by assuming our nature in 
the plenitude of his redeeming and saving mercy and 
free grace, and by perfecting and glorifying his Hu- 
manity, brought man near to Himself, or to his Essen- 
tial Divinity, through the medium of his Humanity. 
This drawing of man to himself is figuratively called 
by the Apostles a propitiation ; it is also called an at- 
one-ment; and likewise reconciliation, and forgiveness ; 
and is followed by the gift of the Holy Spirit, 

33. In the work of reconciling the human nature, 
(which God took upon Himself vi\\\i «Xl\\.^ \xw^x\s\vCv^%^ 
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that Gk>D was the ReconctlER, and the wobld the 
recanctlED ; this is to be inverted in stating the orthodox 
doctrine of Atonement, and Christ is to be made the 
HecondlER, and God, the reconcUED ; but should the 
contradiction between the orthodox and the Apostolic 
doctrines be detected, their perfect agreement muat be 
boldly asserted. With most men, confidence will easily 
pass for accuracy, as it has done on this all-important 
point for many centuries ! 

34. Although the word Atonement is mentioned 
only once in the New Testament, and then it is said 
that ^^we have received the Atonement,'' it is neverthe- 
less to be believed, that God Himself received the 
Atonement from his Son as the price of human salva- 
tion; and if it be urged that we, being changeable 
creatures, may fitly be said to receive reconciliation, for 
this implies a change, but to predicate such a change 
of an unchangeable Being is a contradiction in terms, 
the objection is to be treated as a cavil. 

36. Although the Second Person purchased full 
salvation for all men by his death, that is no reason 
why he should not be obliged perpetually to shew his 
wounds, and to intercede with and pray to the First 
Person, for the salvation He has purchased ; perhaps if 
He were not thus perpetually to intercede and pray, the 
Father might relapse into his former state of wrath ; or 
might forget his Son's sacrifice ; or else it would be 
difficult to shew why He should intercede at all ! 

36. Although God be unchangeable, yet doth one 
part of him^ called the First Person, need to be excited 
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to the Divine Nature, God — the whole GM,— operated 
in the Humanity, (which was called the " Christ " be- 
cause it was to be anointed with, or was to receive into 
it, ^e whole Divine Essence,) in order to remove 
thence the hindrances to the full union of Divinity with 
Humanity; and these being removed, the world was 
reconciled generally, and may be individually, by ac- 
cepting the access to God provided for mankind, through 
the medium of his GlorijQed Humanity. 

34. When the Apostle declares that God "reconciled 
us to Himself by Jesus Christ," he implies, that the 
indwelling Deity, by the medium of His Humanity, 
drew near to man, and re-united him in friendship with 
Himself: and when it is said that "we have received 
the atonement," it is implied, that by the operation of 
the Holy Spirit we may receive in our souls a similar 
reconciliation with Infinite Holiness, to that which was 
first wrought by Jehovah in his assumed Humanity. 
(See 2 Cor. v, 18, 19 ; Col. i. 21.) 

35. The Scripture mediation and intercession of 
Jesus Christ with the Father figuratively signifies the 
ceaseless co-operation of the Human Nature with the 
Divine in the Lord, in order to efiect the conjunction 
of man with his God, by attracting him to good, and 
giving him all power to learn and do the Divine Will. 
As the Mediator, the Humanity unceasingly applies it- 
self to receive, and convey to man, the divine commu- 
nications of goodness and truth, called the Holy Spirit. 

36. God is ever willing and waiting, to shew mercy 
to all who come unto Him, and IbaA. ^t \ffl& w^ts. ^:x^8«^ 
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by another part of him, called the Second, or there 
would not be mercy enough in activity in God to effect 
human salvation. Hence, also, in prayer, this excite- 
ment must be kept up by man, by his asking the First 
to have mercy for the sake of the Second Person, his 
own mercy, without such excitement, not being suf- 
ficient to move him to save and to bless. 

37. Although the three Persons are of course counter- 
parts of each other, or they could not be co-equally 
Divine, they have three perfectly distinct and separate 
offices called Creation, Redemption, and Sanctification, 
but that is no reason why believers should not occasion'- 
ally predicate all three offices of each Person, if they 
please, and offer up prayers to each accordingly. And 
although the Second Person be the Saviour, and the 
Third the Sanctifier, the First Person only is to be 
petitioned for salvation and sanctification (except on 
special occasions, but according to no definite rule,) 
and not the Persons whose particular office it is re- 
spectively to bestow them. But should it be desired 
to pay special honour to the Son in order to propitiate 
Him, He may then be supplicated for the blessings of 
even Creation, as well as of Redemption and Sanctifi- 
cation ; in short, if it is desired to propitiate and secure 
the blessings of each and all three, let each be suppli- 
cated and praised for every things just as if He were 
the Only Divine Person, and there were no other. 
Such is the approved practice of the orthodox ; but still 
there are not three Gods ! 

38. Although it is said in Scripture that Jesus has 
power to forgive sins, we must never so believe this 

{(Continued in p. 48.] 
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grace, and for his own name and mercy's sake; and he 
does shew mercy to all who prepare themselves to be- 
come the subjects of it by improving the grace and 
ability which are given to every willing mind, in obey- 
ing the immutable laws of eternal life which God, in 
His unerring Wisdom, has ordained, out of the purest 
regard to the good of his creatures. 

37. Creation was effected by the Invisible Jehovah, 
but in order to effect Redemption, He made Himseli 
visible as Jesus Christ, it being necessary that He 
should be " made flesh," in order to His becoming liable 
to temptations as a man, in which He might overcome 
the tempter, and so " destroy the power of him that 
had the power of inflicting death and destruction, that 
is, the Devil," and thus redeem mankind^ and at the 
same time might sanctify His Humanity, as He said, 
in order that He might afterwards sanctify usy by His 
Spirit of Truth proceeding from His Humanity. The 
Lord Jesus Christ is therefore to be supplicated alone 
and exclusively for all the blessings of Creation, Re- 
demption, and Sanctification, because, even as to His 
Humanity, He has " all power in heaven and on earth;" 
and because Jehovah now operates all things from His 
Visible Humanity which before his Incarnation He 
operated from his Invisible Essence. He indicated 
that His visible Person was thenceforward to receive 
the worship previously addressed to Him as the In- 
visible God when he said, that *' all should honour the 
Son even as they honoured the Father." 

38. Jesus hath power to forgive sins because He is 
the Omniscient Searcher of all hLe^x\;^ «j^^\i «a. \» \i«» 



48 MT8TESISS. 

as to be led to sapplicate Him only, or evendirectljy to 
foi^give oar sins Himself \ for the forgtreBess of the 
Son goes for nothing, except the Father ccmfinn it by 
his forgivenesB ; it is the Father's forgiveness only 
which we need to ask, for that of Jesus, by itself^ ia 
of no value ; we may, however, ask Him to ask bis 
Father to forgive us. No orthodox Christian offers i^ 
any petition to his Saviour for any thing but his in- 
tercession, except on very particular t>ccasion8. (See 
Matt. ix. 6 ; Mark ii. 10 ; Luke y. 24.) 

39. Whatever difficulty naay appear to attend the 
hyphothesis of three Go-equd Divine Persons, it is 
quite enough to meet any objection with the plea of 
*« Mystery.'* It appears that the Father wotM noi 
forgive, and that He received satisfaction; that the 
Son unconditionally forgave ; and that the Holy Gboet 
never forgives any sin whatever committed against 
Him, and, consequently, does not consider the atone- 
ment of the Son as offered to Himself, but only to the 
First Person : He however does not take any offence at 
any sins committed against the other Divine Persons* 
Such is the necessary construction of Matt. xii. SI, 
upon the hypothesis of a Tripersonality ; and akhougb 
the difficulties attending it may not apply to a difierent 
hypothesis ; the hypothesis of three Persons most 
nevertheless be adhered to without wavering, cod 
without listening for a moment to any other doctrine 
which presumes to explain the mystery. 

40. Although it is impossible to conceive of sin being 
committed against one portion of the Divine Essence 
(existing in three Persons) without its being committed 

\.C(mi«Mie(lin9.80.1 
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Humanity; and consequently confession of sins, with 
supplication for forgiveness, is to be addressed to Him 
exclusively. His Humanity is ** the way " by which 
alone His Divinity can be approached and worshiped; 
and this He indicated by saying, " No man cometh unto 
the Father except by me." He also declared, that all 
who dimb up to the Deity by any other way than 
Himself, are thieves and robbers, He being the Door 
by which alone his sheep can enter in to the heavenly 
sheep-fold. 

39. When it is said that all manner of sin shall be 
remitted to man, on repentance, excepting the sin 
against the Holy Spirit, which cannot be forgiven 
either in this world or the next, we are instructed, that 

• after a man, by continued transgression, has rendered 
of none effect the means provided for his salvation in 
the teaching of the Word, and the dispensation of the 
Hofy Spirit, he cannot be saved, because no other 
means of salvation can be provided for him. By 
offences against the Son of Man are meant mistaken 
and derogatory views of the Lord Jesus Christ on ac- 
count of his appearance in the world resembling that 
of an ordinary man. The sin against the Holy Spirit 
is incompatible with any remaining tenderness of con- 
science. See Heb. vi. 4 (with the marginal references 
opposite to it) for sundry kinds of that incurably sinful 
state X of mind which is denoted by the unpardonable sin 
against the Holy Spirit. 

40. Grod was always One Divine Person, and always 
will be. As He was only One Divine Person before 
his incarnation, so his assumption and ^^t&s^»&^^ ^^ 
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equally against all the Persons or parts of that^tndiiFi* 
sible Essence, yet it is to bo behaved, that t^^ii ci- 
Adam was offensive to and against the First P^rsoo 
only, between Whom (exclusively), and Adam the 
covenant of Eden was made. And although the Se- 
cond Person is the Head and Lawgiver of theiChnatiattr 
church, the orthodox faith requires that the biieach (^ 
his law should be regarded as a sin— -not against Him 
the Lawgiver,— but against the First Person, to whom 
therefore all confession of sin is to be made, and front 
whom alone pardon is to be supplicated. (But see 
John xiv. 15, 21 ; xv. 10;) 

41. Although the Divine Essence or Nature i» one 
and the same in all three Persons, yet it is to be be- 
lieved, that the First forgives sins for his Son^ sake; 
the Second, for his own sake; and the Thirds — wA dt 
all. How this consists with' the unity and ideality of 
Essence in all three, is not to be inquired into. (Onlji 
one passage of Scripture can be cited to justify prayingi 
to the Father >r the sake of the Son (Epkiv. 82>), bat 
this unquestionabfy should have been translated " eveiii 
as God in Christ hath forgiven you*'' 

42. Although the three Persons are each infinite in 
Love, because ^* God is Love" in each and all of hiSs 
Persons, yet the First will not grant mercy for his own 
sake, but only for the sake^of the Second; neither will 
the Third sanctify any soul for. heaven at the moving- 
of his own mercy, nor until the mercy of the First has 
been moved by the mercy of the Second so to dicect. 
Still the coequality of th^ love must not be doubtedy 

^^. Although the First Person alone commands, and 
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Humanity could have no other effect, than the invest- 
ing of the Divine attributes as they existed in first 
principles, with the lowest principles of a man in the 
world ; so that God is still One Person, even as a man 
is one person. When our Lord said to his disciples, 
" Ye believe in God, believe also in me," He did not 
mean to say, "Ye believe in three Persons, believe 
also in a fourth," but He meant, ** Ye believe in Je- 
hovah as He existed in his invisible Essence before his 
incarnation, henceforth believe in Me, who am His 
manifested Form, His Divine Essence brought forth to 



41. When man had departed from the Father by sin, 
tihie Father came, in the form of a Son, "to seek and to 
save that which was lost." In consequence of the 
Father and Son having become, by the glorification of 
the Son, absolutely a One, the Holy Spirit proceeding 
from the Father and Son, or the Divinity and Hu- 
manity, enters into every man ; but whosoever, after 
instKuction, by an habitual evil life, confirms himself 
against the Divine Spirit within him, is sud to quench 
the ^irit, and cannot be saved. 

' 42. The mercy of God our Saviour is infinite, because 
His Love is infinite; and His merctf is the aspect of 
His Love to the evil and wretched ; and his grace is 
the aspect of the same Love to the good and happy. 
The Lord's Love and Mercy are, like Himself, incapable 
of limitation or change, except, indeed, so far as the 
lawd of Divine Order may be said to prescribe limits 
to their activity. 

48. In the Lord, His Humamty, %»\i««i%,«NKttx^ 
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the second was obedient, and still is dependent, and 
the Third is obedient, yet it is to be believed that " In 
this Trinity none is afore or after the other; and none 
is greater or less than another" It is not to be held 
as any contradiction that, although the Three Persons 
could not be Divine unless they were independent, the 
Second Person is always described as if dependent 
upon, and the Third, as submissive to, the First. 

44. Although when Trinitarians, on ordinary oc- 
casions, speak of the acts and purposes of God, they 
always mean by the word " God '* the First Person 
only, — entirely excluding from their thought at the 
time the Second and Third Persons as having any part 
in such acts and purposes, — ^it is not to be admitted 
that Trinitarians capriciously set up Three Persons as 
** God," or One Person as " God," without any rule to 
guide them, and that they either conform to the 
Trinitarian Doctrine, or violate it in practice, just as 
caprice or fancy may suggest ! 

45. Although God be undoubtedly Three Persons, 
yet the word ** God " does not always mean Three 
Persons ; for at the commencement of a Prayer the 
word *' Gk)d '* may mean the whole three Persons, or it 
may mean the First Person only^ accordingly as the other 
Person or Persons may, or may not happen to be named 
at the conclusion ; for if They or He, be then named, 
then the word ''God," at the beginning must mean the 
First Person only ; so that if the prayer be extempore, the 
hearer cannot tell whether he is to mean by God, One 
or Three Persons, and thus whether he is praying to 
One Person or Three, until the prayer be ended. If he 

[.OoiUtRuetfJiip.64.] 
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respectively, may be said to be inferior to his Divinity, 
in the same way as man's body is inferior to his soul; 
but inasmuch as all things of the body belong to the 
soul, and all things of the soul belong to the body, for 
the common use of both, as together constituting one 
person, therefore, in this sense, the soul and body in 
man are equal ; and so likewise are the Divinity and 
Humanity of the Lord. (John xvi. 13 — 16.) 

44. The words "God'* and " Lord," always should 
mean, when used by a Christian, our Lord Jesus Christ 
only; or, what is the same, the Lord Jehovah in his 
Humanity; for in this meaning is included the whole 
Trinity of Father, Son, and Holy Spirit, or the Eternal 
Divinity, the Divine Humanity, and the Holy Pro- 
ceeding. In attaching this meaning to the words 
" Gk)d " and " Lord," there is no manner of uncertainty 
or ambiguity ! the idea presented to the mind, is the 
idea of God a8 He is since His Incarnation, — the idea 
of "God* manifest in the flesh." (1 Tim. iii. 16.) 

45. In acts of worship, the proper idea to be enter- 
tained respecting Gt>d as the Object of worship, is, the 
idea of the Infinite glorious Divine Man, our Lord and 
Saviour Jesus Christ, " in whom dwelleth all the ful- 
ness of the Godhead bodily." The Divine Essentials 
constituting the Divine Trinity, and which are united 
in Him, can no more be divided in any Divine act, 
than the essentials of a man's nature, or his soul and 
body, can be divided in any human action, which is 
only complete by their unioa; consequently, to think 
of the Essential constituents of the Trinity as separately 
existing, and as acting sepaxatoly^v&X.o^vc^^^'^'^sBv 
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should happen to think of all Three Persons at the 
beginning of the prayer, and the officiator should hap- 
pen to use the words '* for the sake of thj Son Jesus 
Christ," at the end of it, then the Second Person will 
be made^ in thought, to be the Son of the whole three, 
of whieh Himself is One^ whereas he is the Son of the 
other two on/j^. 

46. Although the Lord said to his disciples, **to 
you it is given to know the mysteries of the kingdom 
of heaven,'* but not to those who are without, that is 
no reason why the nature of the Divine Trinity should 
not be considered as an impenetrable mystery which 
cannot possibly be known: and although tJie under- 
standing of divine mystaries is certainly a mark of true 
^sdpleship, whoever shall attempt to understand the 
mystery of the Trinity must be regarded as a heretic 

47. Although the Bible is truly called a reveladon 
from God, it is not to be imagined that it reveab 
Divine truths so as to cause them to be plainly known 
and understood, but only that it sets fbrth certain 
mysterious verbal propositions, in order to their being 
believed without being understood ; that is, to be con- 
fessed with the lips, without any ideas being attaehed 
to the words in the mind, 

48. Although Bevelation is given to guide reason, 
any effi>rt of the reason to understand the truths which 
are to guide it would be presumptuous ; for reason is 
dark and ccHTupt when it attempts to open its eyes; 
but it is luminous from the light of Bevelation when* 
its eyes are dosed. The understanding must |>e kept 
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in a. manner contrary to their real nature, and, there- 
fore, in such a manner as to prevent the influx of 
Divine Truth from entering into the mind; or to suffo- 
cate it on its entrance; for there can be no correspond- 
ence, and thence conjunction, between God as He is, 
and a dark and erroneous state of thought respecting 
Him. What fellowship hath light with darkness ? 

46. The Lord, when in the world, promised that at 
a future time He would shew his disciples '* plainly of 
the Father." That time has now arrived, and that 
which is perfect having come, that which is in part, or 
that which was imperfectly known, and especially that 
which was erroneoosly taught, shall be done away. 
The term mystery does not properly mean that which 
is impossible to be understood, but that which is not 
understood <Z8 yet, 

47. All that the Word of God reveals, is presented 
to man in order to its being seen in the understanding, 
loved in the heart, and obey^ in the life ; for what is 
not seen cannot be loved; and the rule of conduct 
which is uncertain, cannot be certainly observed and 
obeyed. Words without ideas are nothing better than 
dumb idols, having no life in them. Truths are lucid 
ideas, and not mere words. 

48. There must needs be a correspondence between 
Revelation and reason, as there is between light and 
the eye; and since light is of no use to the eye when 
it is closed or blind, so neither is Revelation of any use 
to an inactive, and therefore darkened understanding. 
To read Revelation without i]A\ii|^ x^aawi^ ^-t NsiSSisNssQX 
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in obedience to faith, which takes place when faith is 
dark, and the understanding is so likewise. The Di- 
vine things revealed relating to God are necessarily 
above our reason, and to attempt to see them would be 
like straining our ideas to discern things beyond our 
vision. If it be objected that what is above reason 
cannot guide reason, because there is no contact or 
connexion between the two, the objection is not to be 
attended to. It is no objection that we are not en- 
lightened by a light that cannot reach us. 

49. Although a brute animal cannot know anything 
of Divine Truths, for want of reason, while a human 
being cannot know anything concerning them itiiel- 
ligiblyy because they are above reason, it is not there- 
fore to be denied that man has infinitely more light 
concerning God than a brute has ; and should any one 
allege, that according to the statements of the believers 
in unintelligible mysteries, the real difference is only 
this, that the mysterious words suggest 710 ideas to the 
talking bird which is taught to utter them, while they 
suggest no intelligible ideas to the believer, and that 
there is no great difference between having no ideas at 
all, and having no intelligible ideas, the allegation is 
not to be regarded. 

50. Although the bishops in " The Catholic Doctrine 
of the Trinity*' circulated by the "Christian Know- 
ledge Society," scout the philosophy of those who be- 
lieve not in three Divine Persons as " heathenish ;" and 
define their reason^ as " the sagacity of the brute 
animated by the malignity of an evil spirit," yet is 
our reason to be lauded so long as it is applied only 

^.Goniinued «» p. 68.1 
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eadeavouriDg rationally to understand it, is to treat it 
as an irrational book, and to insult that Divine Wisdom 
in which it originated. Doubtless the Revelation of 
God is adapted, and brought down to the reason of his 
creatures, for otherwise God would act less consider- 
ately and mercifully than a kind and wise human in- 
structor, who always adapts his counsels to his pupil's 
capacity. What is beyond a person's capacity cannot 
possibly reach him so as to benefit him either spiritually 
or morally 

49. Man has an interior principle of perception and 
thought which a brute has not, by virtue of which he 
can think of, and rationally discern, the things relating 
to God, and to the human soul, and can form abstract 
and purely spiritual ideas concerning the qualities of 
good and evil, truth and falsehood, happiness and 
misery. It is by virtue of this interior principle that 
man lives after death; — in heaven, as an angel, if it has 
been perfectly developed by the external man being 
made subject to the internal ; or in hell, like a fero- 
cious or filthy brute, if it has been neglected and 
abused by a life of evil, and the consequent dominion 
of the unregenerate external, with all its defiled pro- 
pensities and dark persuasions. 

60. There is the most perfect harmony between 
genuine religion, and genuine science and philosophy; 
because all orders of truth are alike from God, who, as 
a God of Order, has created all things from highest to 
lowest in mutual dependence and connexion. Hence 
there is a correspondence between the spiritual things 
of religion, and the natural things of %e\^x!L^^ ^xl\ '^^- 
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to scientific subjects ; for to apply it to religious sub- 
jects is to profane tbem ;— to Mnk that we understand 
the Scriptures is the same as to misunderstand them, 
because thej are a mystery which no college learnii^ 
can fathom, and not even bishops can understand : is 
this respecty they and the clown fure on a par. 

61. Although people cannot understand their creeds 
vital religion requires that they should be kept io 
active thought about the words of it, for this is called 
saving faith ; and faith is most evangelical when 
it has least of reason mingled with it, and is most 
fully perceived as incomprehensible, and even con- 
tradictory. The belief of what we do not understand 
is peculiarly acceptable to God ; and it is the office oi 
ministers to rep>eat at stated times the unintelligiUe 
propositions which are to be believed, after having 
been duly prepared to repeat them by receiving a 
classical and mathematical education ; besides, minis- 
ters are thus enabled to hide the otherwise repulsive 
contradictoriness of their doctrines, under the pleasing 
guise of well selected language. If, when Evangelical 
believers assert that their doctrines are above reason^ 
and therefore not intelligible, it should be replied by an 
objector, that if they were above reason, no ideas what- 
ever could be entertained about them, but it is plain 
that ideas, although incoherent ones, are perceived, and 
therefore that the incomprehensibility arises not from 
their being above reason, but from their contradictori- 
ness, this objection is not to be attended to. 

62. Although the Gospel is figuratively called a 
light unto the Gentiles, and a light shining upon those 
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loBophy; so that while spiritual things illuminate na- 
tural things, natural things confirm, and, by analogy, 
illustrate spiritual things. By the exercise of his 
merely natural powers, no man can acquire spiritual 
truth; but by means of Revelation it can be received 
into the rational and natural mind. 

51. If the words used are not understood, and yet 
are believed, the believer cannot tell in this case whe- 
ther he believes truth or falsehood ! All words not 
really understood, whether they be words in the Bible^ 
or of **the unknown tongues," are equally without 
light, and equally fail in imparting substantial know- 
ledge. A Rational Faith is the belief of genuine Truth, 
inwardly seen in rational light. Not to possess reason, 
and not to use it, is the same in effect ; but the latter 
involves guilt. What we do not understand, we do 
not know, and if we believe it, we believe we know not 
what. It is therefore the duty of a Christian to ^' prove 
all things" which he is required to believe, in order 
that he may " hold fast that which is good," and *' be 
ready to give answer to every man who asketh a reason 
of the hope that is in him, with meekness and defer*- 
ence." Whatever is understood enters into the consti- 
tution of the mind, but what is not understood abides 
without in the memory of mere words : an incompre- 
hensible faith is therefore a merely verbal faith ; it is 
also an abuse of language; for the proper use of words, 
is, to convey ideas with clearness, truth, and effect, in 
order to the information and edification of the hearer. 

62, The Grospel is a revelation of the Divine Wis<- 
dom, or of that Truth which is able to mAki^ \a ^^ y»>^ 
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who were sitting in darkness, that light is no otherwise 
to be thought of than as a elark and mysterious doctrine 
altogether incomprehensible to those who are en- 
lightened by it : and although no instruction can pos- 
sibly conduce to edification unless it be understood, 
nothing is so edifying as the *' Evangelical " paradoxes 
commonly called ** the Gospel," which neither teacher 
nor hearer can possibly understand. 

58. Although God could, if he so pleased, make every 
man good and heavenly-minded by a word speaking ; 
and although this would be doing the best for man 
that Omnipotence could do, yet God's not doing so, but 
leaving millions to perish whom He might save if He 
would, does not release them from the obligation to be- 
lieve that God is infinitely good to them, which is the 
same as believing that He could not possibly do better 
for them then when he suffers them to go to hell, al- 
though He might save them if he would, and take 
them to heaven. 

64. Although G^ has declared that He will judge 
all men according to their deeds, the real truth is that 
he will not do so, but will judge them according to 
their faith ; for He will judge to eternal life all those) 
and those only, who believe (or think they believe) 
what is absolutely unintelligible by reason of the con- 
tradictions it contains. A belief in the evangelical 
paradoxes is far more acceptable to God than obedi- 
ence I It is not to be thought as inconsistent with the 
doctrine of a judgment according to the deeds done in 
the body, that God should condemn all who believe not 
the paradoxes, whether their deeds have been good, or 

VCoiit«i«ediR9.QS.l 
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anto salvation " from sin ; but so far as this revela- 
tion is misunderstood, or not understood, its light is 
shrouded, and its purpose is suspended or defeated; and 
so far as it is not understood at all, it cannot exercise 
any effective moral influence upon us. God can only 
be beneficially imitated, and his likeness attained, so 
far as his nature is clearly and certainly known, and 
his acts rightly described. 

53. God is willing to save all without exception, and 
if it were consistent with his gracious designs towards 
all men. He would compel all to be good; but inasmuch 
as the compulsion to be happy is an impossibility and 
a contradiction in terms; and since therefore it is out 
of God's power to make any one happy against his will, 
or except through the medium of his own rational and 
free choice, G^ is, and can be, infinitely good to aU, 
only by leading them according to their particular state 
and capacity, and so as never to violate their freedom 
of will and choice. 

54. The judgment of every man after death is ac- 
cording to his deeds, because such as the will is, such 
is the whole man ; and the will is such as are the acts, 
and not such as are the opinions, unless the opinions 
are consistently acted upon. Every man's acts are ac- 
cepted so far as they are grounded in a religious inten- 
tion, and are performed according to the best of his 
knowledge of what is acceptable to God. So far as 
truth is understood, opportunity exists to do right, for 
truth reveals and points to what is truly good : Rege- 
neration is therefore not attainable without truths, and 
hence it is said that *' without faith, it is impossible to 
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whether they have heen wicked, and notwithstanding 
their un(Hthodox faith may have heen moat oonacien* 
tiously ad<^ted. 

55. Although God vnUl impnte his Son^s Divine 
Righteousness to wicked people just as if that righte^ 
ousness were their own^ provided they helieve that His 
Son was righteous and yet that His Father pnnished 
Him in the place of guilty man, Grod is to he regarded 
as imputing or thinking trufy^ when He thus imputes 
the wicked to he divinely righteous ; and as judging 
justly, when He imputes the unorthodox righteous 
to he wicked, and deserving of hell fire, hecause they 
are not orthodox* 

56. Although a man should not hecome fit for heaven 
hy personal holiness ; nor yet he liahle to oondem- 
nation in hell, hecause he had obtained forgiveness 
through faith in the paradoxes ; and although he 
would thus apparently, or according to the orthodox 
statement, neither be a fit subject for heaven nor hell, 
it must not be admitted that there is any difficolly 
about the final condition of mch persons after death ; 
for if a difficulty should be admitted, it would endanger 
the Protestant doctrine of <* justification by faith only.** 
The believer may believe, if he can sufficiently defy the 
testimony of experience to do so, that God will make' 
the dying sinner holy at once, by an ineonceivabW 
miracle of grace, in consequence of his believing. 

57. Although every spirit after quitting the body is 
thereon adjudged either to heaven or to hell, every one 
will he judged aver ogam when his body is raised ; bat 
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please God." No one can please God who knows not 
how to please Him; and no one can stand excused, who 
refuses to be taught by His Word. 

56. God enaUes man to do goodyreefy, by enabling 
him to do it in appearance (ts of himself ; and the good 
be thus does is imputed to him as if it were his own, 
although, in reality, it is of the Lord, and is the Lord's. 
This is " the righteousness which is of God by faith,** 
and which, through the ^* obedience of faith unto 
righteousness," is imparted by the Lord, and appro- 
priated by man, during acts of obedience. Lnputation, 
and also final judgment, is according to good and evil, 
and not according to faith and opinions. 

66. By that forgiveness of sins which is granted to 
man on his believing, is to be understood the first spiri- 
tual state after repentance has been entered upon sin- 
cerely, and in a state of mental freedom; not in the 
prospect of death, for then the mind is in a state of 
compulsion, through the fear of eternal punishment 
which then appears imminent. In this first state a 
man receives power to become a child of God, and if, 
in the least degree, he is in the actual use of this power 
by freely shunning evil as sin when death overtakes 
him, he is certainly saved. Every one will be re- 
warded according to his works, that is, according to 
his state, as resulting from the obedience he has prac- 
tised. As is the holiness, so will be the happiness. 

57. The judgment which is passed upon every man 
or spirit after death, will be his final judgment. But 
it appears from the Scriptures^ that judgment has been 
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this second judgment, although without any additional 
matter forjudging, is not to be thought a redundant or 
unnecessary formality, but a solemn testimony to the 
spectators that the first judgment was a just one; for 
inasmuch as they did not witness it, they might not be 
disposed to take for granted that it was a just judg- 
ment, even although God Himself was the Judge I Let 
no one presume to ask, Why this second judgment is 
to take place. The question '* Shall not the Judge 
of all the earth do right?" might seem to shew, that 
the ^r«^ judgment can require no revision by a second; 
but the orthodox consider this as nothing to the pur- 
' ose, and insist on two judgments. 

68. Although man was created expressly to bear the 
likeness of God's love and goodness in his affections 
and habits, yet God will dispense with this qualifica- 
tion for heaven as originally designed and required by 
Himself, (however essential it may be to the enjoyment 
of heavenly happiness,) and will admit the habitually 
wicked man into the society of the spirits of the just, 
(but whether he can afterwards abide the intense purity 
of the Divine presence is another consideration,) pro- 
vided only that he believes the mysteries propounded 
by some authorized teacher, or declares his assent to 
them on his death-bed, in some orthodox form. 

69. Although a man is justly esteemed wise because 
be prefers good deeds to mere opinions or verbal pro- 
fessions, God is to be esteemed more wise than any 
wise man, because he does just the reverse, and be- 
cause he prefers orthodox opinions to every thing else, 
and saves all who happen to hold them when overtaken 
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deferred, at particular periods, upon certain classes of 
departed spirits, until there has been an accumulation 
awaiting judgment in the middle region of the spiritual 
world, between heaven and hell, and that, at certain pe- 
riods, ^^era/judgments on such accumulations of spirits 
have taken place there. Such a judgment took place, 
it appears (John xvi. 11), at the Lord's first advent, 
and the last general judgment is predicted as to take 
place at his second advent, prior to the descent of the 
** New Jerusalem." The manner in which the general 
judgments are mentioned in the Word shews that they 
take place in the spiritual world, and not in the 
natural world. 

58. No one will be able to abide the pure intensity 
of the Divine presence in heaven, unless he be clothed 
with that "wedding garment" of charity and faith 
which is formed by the Lord for man, during his co- 
operation with the Divine Operation by acts of obedi- 
ence; and by virtue of which he becomes a likeness of 
the Divine Love as to his will, and as to his under- 
standing an image of the Divine Wisdom. This is the 
only and indispensable preparation for admission into 
the society, and for a participation in the activities and 
joys, of "the spirits of the just made perfect." The 
union of goodness and truth is the heavenly marriage. 

59. Every one whose will is principled in any sin- 
cere religious good, the offspring of religious intention 
carried faithfully into practice, however erroneous his 
religious views may be, will be able to abide in heaven, 
after he has been instructed in heavenly truth, because 
be has obtained some interior conjunction with the Di- 
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by death, while He condemns to hell all virtubiis meb 
who do not hold them, whether Heathens or Maho- 
metans, — and especially unorthodox but virtuous Chris- 
tians, who dare to hold intelligible opinions, and to 
think for themselves; for orthodox and paradox always 
go together, and he who dares to separate paradox from 
orthodox, "shall, without doubt, perish everlastingly !'* 
So says The Athanasian Creed! 

60. Although there are three Divine Persons who se» 
verally claim to be the Objects of man's whole, supreme, 
and undivided atfection, so that man is bound to love 
each of them as much as if there were only One to de- 
mand his entire love, it is no objection that this is quite 
as impossible as it w6uld be for a woman who had three 
Husbands, to love each of them as devotedly as if she 
had but One ! When it. is said that God is the Hus^ 
band of his church, it is meant that the church has 
three Divine Husbands, or at least, two; but if any one 
say from Scripture (Rev. xxi. 9), that the Lord Jesus 
is the sole Husband of the church, and presume to aski 
how the spiritual bride can love two others besides. hoi^ 
husband without committing spiritual adultery, he is 
to be shunned as a heretic. 

61. Although all men are required to obey the Di- 
vine commandments, it is not to be supposed that any 
oue is able to do so, but that God will be satisfied if 
men only believe that He punished His innocent Son 
in their place. This faith is particularly effectual on 
the bed of death, because then a man can have no op- 
portunity of obeying. And although he has not any 
love to goodness to fit him for heaven, and heavenly 
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Vine Good Itself while upon earth, by means of the 
good he has thence received ; but no one can be inte- 
riorly conjoined with the Lord by means of his opinions 
or faith merely, however accurate they may be. Good 
heathens, good Mahometans, and good mistaken Chris- 
tians, will be received and instructed by the angels, 
while accurate believers, who are nevertheless evil 
doers, will be cast out. 

60. The Lord Jesus Christ is the sole Husband of 
His church, and every man of the church is called to 
love the Lord with all his heart, and soul, and mind, 
and strength ; and this he could not do if the Lord were 
not One and Indivisible. A divided love is necessarily 
a diminished love. The church loves the Lord as a 
Husband when she depends upon His protection, trusts 
in His faithfulness, looks up to His wisdom for counsel, 
and reposes on his love, and faithfully and affectionate- 
ly performs all the duties which she has covenanted to 
perform, as His spiritual bride. That which is true of 
the whole church is true of each member of it; for the 
fidelity and dutiful affection of " the Bride, the Lamb's 
wife," is that of all, and each, of the members of His 
church, 

61. God has laid upon his creatures only such com- 
mands as He has given them full power to comply with. 
He dealt less strictly with the Israelite than he deals 
with the Christian, (Matt, v.) because he has given to 
the latter an increase of light and power by means of 
His Holy Spirit. Divine Love cannot be satisfied 
with faith only, because this cannot possibly be the 
ground of heavenly happiness; it is a sincere and 
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society and the holy joys of heaven, faith will save him 
from hell, nevertheless, and that is all that most people 
care for. 

62. Although personal and practical holiness must 
be admitted to be necessary to salvation in adiHon to 
faith, still salvation must always be attributed to faith 
onlt/; and although *' pure and undefiled religion before 
God and the Father is, to visit the Fatherless and 
widows in affliction, and to keep oneself unspotted 
from the world," this religion will not save, but faith 
without " pure and undefiled religion " will save : and 
although it is said by an Apostle, that ^'by works a man 
is justified, and not by faith only," still justification by 
faith only must be resolutely maintained, for this is 
what distinguishes the Protestant from the Roman 
Catholic, who trusts for his salvation to '' pure and un- 
defiled religion," as above described by the Apostle. 

63. Although Charity be described by an Apostle as 
greater than faith, yet charity without orthodoxy is not 
saving ; but, on the contrary, an orthodox faith with- 
out charity, even when united with the most malig- 
nant bigotry, provided it be called a godly zeal, is un- 
questionably saving : it is no contradiction to suppose 
that Charity, which God pronounces to be " the greatest,** 
is less acceptable to Him than Faith; and even to such 
an extent as not to be at all conducive to salvation ; 
nor is it at all inconsistent to suppose, that what he 
pronounces to be the least of the Christian graces, is 
the only sure ground of a Christian's hope. 

64. Although believers are convinced that they are 
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ardent love to do good which alone renders a man like 
God, and consequently which alone can render him a 
partaker of the Divine blessedness. 

62. Faith without works is dead, for it is only when 
a man shuns evil, and does good, in the fear of God, or 
from a religious motive, that God makes his faith liv- 
ing by uniting with it the living principle of charity. 
Charity (so called) without faith, is not true charity; 
and faith (so called) without charity, is not true faith; 
and neither faith nor charity has any life in it but from 
the Lord. Charity and faith are together in good 
works; and are merely ideal and perishable things un- 
less they be determined to good works, and co-exist in 
them, whensoever it is practicable. Charity alone does 
not produce genuine good works, and still less does 
faith alone; but charity and faith united,, and forming 
a spiritual marriage, together produce them. 

63. Charity is greater than faith, because it is "the 
end of the commandment," while faith in the command- 
ment, and in its Divine Author, is but the means to 
that " endi^ and as the end is greater than the means, 
80 charity is greater than faith. Charity is abo greater 
than faith in this respect, that by virtue of it, con- 
sidered as the pure love of goodness, man is made like 
God, but he is not made like God by virtue T)f faith 
only, therefore faith without charity is not saving, but 
only faith grounded in charity. Hence the Apostle 
says, ** above all things put on charity, which is the 
bond (or cement) of all perfections." 

64. A man ought to examine his thought and actions. 
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unable to obey God's commandments, it is not to be 
accounted any proof of insincerity, that they confess 
themselves morally guilty, just as if they could obey 
them, and would not : for although they may not really 
think themselves the guilty persons they say they are, 
or as being guilty at all according to any fair principle 
of judgment, (since they believe that power to obey is 
not given) their confessions may move Gk)d to mercy 
— if he should not look upon their hearts. 

65, Although man is intended to become like Grod by 
the imitation of Him, he must on no account imitate 
the First Person in God by being angry, or by punish- 
ing the innocent for the fault of the guilty, calling 
it the satisfaction of his justice ; but he must imitate 
the opposite example of the Second Person, in shewing 
mercy ; now, although this be the case, whoever shall 
assert that these two Divine Persons are of opposite 
dispositions, is guilty of blaspheny. It is a mystery 
which it is criminal to look into ? 

66. Although no faith can be true which impeaches 
the Divine immutability by imputing to Gt>d that which 
is inconsistent with the unchangeableness of his Nature, 
it is no argument against the Old paradoxes, which 
rest on the sure basis of antiquity, that every thing 
which they affirm and call '* orthodox," possesses no 
consistency but this, they all unite in violating that 
essential attribute of God — the Divine Immutability — 
by imputing acts that involve change. 
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and also the intentions of his will, hj a serious com- 
parison of them with the Divine Law; and the evib he 
thus discovers, he ought humhly to confess before the 
Lord, supplicating Divine aid against them in future, 
in order that he may shun them as sins against God. 
Man ought not to account himself guilty, excepting 
when he has sinned against light and knowledge, by 
cherishing evil thoughts, and carrying them into action, 
as he found opportunity. 

65. The more perfectly a man is acquainted with 
the Divine Nature and conduct, the more closely will 
he be able to imitate Grod, and, by the imitation of 
Him, grow into his resemblance. Li Grod, all the 
Divine qualities are summed up in the word Love ; 
and all the Divine powers, in the word " Wisdom ;" 
and all these are most perfectly harmonious. So, also, 
in the regenerate man, love is the spring of his good- 
ness, and he is in spiritual power by virtue of the truths 
of wisdom in which he is principled, 

66. It is the great and peculiar ground for Christian 
confidence, that God is immutable, and that " God is 
Love;" and it is the unquestionable characteristic of all 
that is predicated of, or attributed to God in the doc- 
trines of the New Christian Church, that every thing 
most entirely agrees with the fundamental truths, that 
God is One, and God is Love ! This is the sure ground 
of hope and confidence to a Christian of the *'New 
Jerusalem.'* 



APPENDIX.* 



The Trinitarian's PasgageSthtfVfhkh the The Unitarian's Passages, upon whidi 
Divinity of Jesus is supported and the denial of the Divinity cf Jesus it 
maintained, grounded. 



I am the Tnith, and the LifiBL 

I am the Kcsurroction, and the life. 

I am the Light of the world. 

As the Father raiseth up the dead 
and quickeneth, even so the Son quick- 
eneth whom He vnU. 

As the Father hath Life in Himse\f, 
so hath he given to the Son to have 
Life in Himse\f. 

Before Abraham was / am. 

Destroy this temple and / wiU raise 
It up (speaking of ^ the temple of his 
hody," and which Paul says, "was 
raised by the gloiy of the Father"). 

I have power to lay down my life, 
and I have power to take it again. 

I and my Father are One. 
^ He that seeth me seeth the Father. 

All things that the Father hath are 
mine. 

The Son of Man hath power to for- 
give sins. 

As the Father knoweth me^ even so 
know I the Father. 

I know you .... I know my sheep. 

He (Jesus) knew all men He 

knew what was in man. 

AU power is given unto Me in heaven 
and in eartli. 

Without me ye can do nothing. 

Where two or three are gathered to- 
gether in my name, tture €nn I in the 
midst of them. 

Lo 1 I am with you always. 

Whatsoever ye shall ask the Father 
in my name, that will J do, 

I toiU send the Comforter, the Holy 
Spirit, unto you. 

I will not leave yon comfortless ; / 
vHU come to you. 

/ give unto my sheep eternal life. 

In me ye shall have peace. .... My 
mace give I unto you. 

Come unto me, all ye that labour, and 
7 wiU give you rest. 

I go to prepare a place for you. 

lam be that irieth the reins and 
boarts, and T will give to every one ac- 
cojx/JiJff to bis \vork3. 



Of mine ownself I can do nothing. 

The Son can do nothing of T»«»mif, 

My Father is greater than L 

I came not to do my own will, but 
the win of Him that sent me. 

Father, not my will but thine be 
done. 

I seek not mine own will, bat the 
will of the Father which sent me. 

The Father that dweUeth in me, He 
doeth the works. 

The words that I speak onto you, I 
speak not of myseff (or of my own 
prompting). 

The Father gave me commandment 

I do always those things which please 
the Father. 

It is my meat to do the Father's will 
and to finish his work. 

I must work the works of Him that 
sent me. 

The Father loveth the Son, and 
sheweth the Sou all things that Him- 
self doeth. 

As my Father hath taught me, so I 
speak. 

Aslhear I judge. 

My doctrine is not mine* bnt His 
that sent me. 

The Father hath commuted all judg- 
ment to the Son. 

The Father hath given all things to 
the Son. 

Thou Father hast given the Son power 
over all flesh, that He shonld give 
eternal life to as many as thoo hast 
given Him. 

I am come in my Father's name. 

I live by the Father. 

The glory thou gavest me. 

I seek not mine own gloiy. 

I honour my Father. 

Father, I thank thee that thoa hast 
heard me ; thou hearest me always. 

Father, into thy hands I commend 
my spirit 
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